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PREFACE 
The subject of the present dissertation is entitled 
"Life and works of MuHa Bahrul Uloom (d. 1225 A.H.). The 
terms, life and worKS denote generally some contributions 
to some particular fields by someone. I have selected this 
topic, that no one has brought out such a work. Only a few 
works are contributed to his biography by some scholars, 
v/hereas Mulla Bahrul Uloom left a large number of resources 
in Islamic learning behind him. I critically examined in 
all aspects of his contributed knowledge and found it may 
be very convenient and useful to its readers. 
The present project divided into five chapters, the 
first three chapters deal with political, social and 
Islamic learning conditions during the Mulla Bahrul Uloom's 
time. Rest of two chapters deal with life and works of 
Mulla Bahrul Uloom. 
The transliteration of Arabic names and words are 
used as o^= _th, T- = kh, > = dh, i^ v^ = _z, >'^ t^ = ' ,^= gh, 
'-^ = ^ etc. It is also used in many places the alliteration 
marks, whenever needed. Besides indices also prepared into 
two parts, i.e. sources consulted and contents of the 
literature in alphabetical sequence. 
During my visits in different libraries of the 
country like Khuda Bakhs Oriental Public Library, Patna, 
where I found a few works of Mulla Bahrul Uloom, Asiatic 
Society of Bengal, Calcutta, where some rare manuscripts of 
Mulla Bahrul Uloom are found. I also found most of his work 
and other materials at National Library, Calcutta which are 
related to my research project and got adequate facilities 
by the authority. 
In the completion of this work, I would like to 
express my indebtedness and sincere gratitude to my worthy 
(ii) 
supervisor, Dr. Zahoorul Haq, Reader, Department of Arabic 
language and literature, Aligarh Muslim University, Aligarh 
for his untiring supervision, in valuable advice, 
encouragement, timely help and necessary assistance 
provided through all the stages of writing this 
dissertation. His great involvement and sympathetic 
behaviour enable me to complete this work. 
I wish to acknowledge my gratefulness to Dr. Abdul 
Bari, Professor and Chairman, Department of Arabic Language 
& Literature and other members of teaching staff of the 
department for their affectionate encouragernentand 
co-operation throughout the study period whenever needed. 
I am very thankful to Prof. Mohd. Sabir Husain, 
Chairman, Department of Library & Information Science and 
other members of teaching staff of the deparmtment for 
their valuable guidance and suggestions. 
My thanks are also extended to S.K. Faridul Qadir 
and his brothers and sisters, S.K. Abul Masud and his wife, 
Mrs. Shakila Khatoon, Mr. Murshad Husain Khan, Mir 
Munav/war Ali , Mr. Abdur Rouf and Hafiz Usman, who always 
help me with sympathy. 
Most of all I take the opportunity to gratitude my 
family members especially my parents and my wife, whose 
encouragement, moral support, prayers and all kinds of 
assistance enabled me to persue studies and writing this 
dissertation. 
Finally, I would like to thank to Mr. M.G. Rabbani 
for meticulous typing this manuscript so carefully. 
( M. iSfiARAT ALI MOLLA ) 
CHAPTER ONE 
THE POLITICAL CONDITION OF AVADH DURING 
MULLA BAHRUL ULOOM'S TIME 
The province of Avadh formed an integral part of the 
Mughal Empire from the days of Babar. Its geographical 
location, equable climate and fertility of soil gave it a 
unique place among the provinces of Mughal India. 
In continued to be a province of the decaying Empire 
till 1722, when Nawab Sa'adat Khan, the new Governor, 
virtually laid the foundation of an independent dynasty 
under whose rule its capital, Lucknow, Prospered so that it 
could vie with Delhi in wealth, magnificence and culture. 
Today, Avadh comprising as it does, twelve out of 
the forty-eight districts of the modern United Province of 
Agra and Avadh differs considerably from what it was in 
1722 A.D. From the time of Akbar to that of Muhammad Shah, 
however, there were very little changes in the boundaries 
and area of this province. 
LOCATION AND CLIMATE 
The province was bounded by the Himalayas in the 
north, Bihar in the east, Manikpur Sarkar in the Allahabad 
Suba in the south and Kannauj Sarkar in the west. Its 
length from the eastern extremity of Gorakhpur Sarkar to 
that of Kannauj was 135 "Kos" (about 270 miles) and the 
breadth from the northern mountains to the end of Manikpur 
Sarkar was 115 "Kos" (about 230 miles). It was situated on 
the plain of the Ganga river nowadays known as the Upper 
Ganga Plain North 
1. Abdul Hai al-Hasani.Al-Hind Fil-Ahde al-Islami.p.65. 

Its latitude was 26°52' and longitude 183°6'E. Its 
climate was hot and dry in summer and cool and dry in 
winter with an intervening rainy season. 
SA'ADAT ALI KHAN, FOUNDER OF AVADH DYNASTY - 1722-1739 
An ancestor of Nawab Sa'adat Ali Khan came to India 
in 1706 during the reign of the Mughal Emperor Bahadur 
Shah. He was Mir Muhammad Nasir, a Syed of Nishapur, who 
2 
traced his lineage back to Imam Musa Kazim. His eldest son 
Mir Muhammad Baqir accompanied him. Mir Nasir married again 
after coming to India. Both father and son lived under the 
protection of the governor of Bengal, settling down at 
Azimabad, now known as Patna. His Indian wife gave birth to 
a son named Sher Jang. Two years after Mir Muhammad Nasir's 
arrival in India, another son of his, Muhammad Amin also 
came from Nishapur to join him. When he arrived in 
Azimabad, he learned that his father was no more. Then the 
two brothers went to Delhi, where Mir Muhammad Amin was 
given charge of the Prince's personal estate. He showed 
such efficiency and skill in this post, that he became 
renowned in every quarter and in a short time he became one 
of the most honoured officials at the royal court. He 
married the daughter of the governor of Akbarabad. This 
alliance elevated Mir Muhammad Amin to the class of high 
nobles from amongst whom selections were made for 
appointments to the most prestigious Government posts. 
In those days, the Syeds of Baraha wielded immense 
power in Delhi and even the emperor went in fear of them. 
Muhammad Amin had them put to death and destroyed their 
power forever. In the fight against them, he showed such 
1. Abdul Hai al-Hasani. lyanul Hind, p. 56. 
2. Najmul Ghani Khan. Tarikh-e-Avadh. V.l. p.22. 
valour that the imperial court gave him the rank of Haft 
Hazari. (Commander of Seven Thousand). In addition, he was 
given the title of 'Burhanul Mulk Bahadur Jang' and was 
appointed Governor of Akbarabad. He was later made 
superintendent of the Emperor's entourage, which was a post 
of great honour and after a short time he was made Subedar 
of Avadh and supervisor of the imperial artillery. He was 
an intellegent man with a particularly active mind and was 
extremely brave and valiant. With the imperial artillery 
under his control he wielded more power than anyone else in 
India. 
During this period a landowner of Kara in Allahabad, 
Bhagvat Singh had became a great nuisance. He had killed 
several officials who had been sent to punish him. 
Eventually Burhanul Mulk was given the task of dealing with 
him. He advanced towards Kara in a series of forced 
marches. Bhagvat Singh with great cunning surrounded, his 
and the struggle appeared to be going so badly for them, 
that even the bravest among them trembled. However, 
Burhanul Mulk fought with great gallantry and the 
surrounding enemy was overcome with awe at the sight of his 
long lustrous white beard. It was not long before Bhagvat 
Singh fell victim to his bow and his forces fled the 
battlefield.^ 
Burhanul Mulk's next expedition was even more 
significant. In those days the Marathas wielded immense 
power in India. They had forced the Mughal emperor to grant 
them the right to collect one fourth of the regular 
Government revenue. Burhanul Mulk led a strong army against 
them inflicted such a defeat on their forces that they were 
1. Najmul Ghani Khan. Op.cit. pp.22-3. v.l. 
2. Najmul Ghani Khan. Ibid. . pp. 35-6. v.l. 
thrown into confusion and fled, pursued by Burhanul Mulk. 
All historical facts indicate that, if Burhanul Mulk had 
not been forced to stop, he would have advanced and 
exterminated the Marathas. But the decaying Mughal 
government was doomed to come to an end, because of the 
intrigues of the court officials and the jealousies of 
those connected with the court, Burhanul Mulk's advance and 
stopped by the order of the Emperor. 
This made it clear to Burhanul Mulk that there was 
now no sense in looking to the Emperor for his well-being 
and that the courtiers of the ruler were dishonest and self-
seeking. He immediately made peace with Marathas and 
resolved to take up residence in his own Province, separate 
himself completely from the court and set himself the task 
of making his domain strong and well organised. He realised 
that the Mughal dynasty was not likely to survive and that 
it would be more sensible to leave the court of the Delhi 
to its own fate. 
In Lucknow Sheikhzadas were very powerful and they 
tried to stop Burhanul Mulk's entry into the town. But by 
excercising great cunning, he got in without any bloodshed 
whatsoever. There are itwo accounts about his entry into 
Lucknow. One is that he advanced towards Lucknow until he 
reached at Mahmudnagar. A couple of days later he issued an 
invitation to the Sheikhzadas and entertained them with 
great courtesy and hospitality. While the Sheikhzadas were 
enjoying themselves, his army silently entered Lucknow in 
2 
the vinicity of Machi Bhawan. 
Another story is that Muhammad Khan Bangash had told 
Burhanul Mulk that the Sheikhzadas of Lucknow were very 
1. Najmul Ghani Khan. Qp.cit. pp. 36-42. v.l. 
2. Machi Bhavan contained twentysix small ponds, each 
pond containing two fishes. 
Machi Bhavan. t 
Shaikhan Gate, Maciii Bhavan 
troublesome and that it was difficult to get better of them 
by enlisting their support. So Burhanul Mulk stopped at 
Kakori and cajoled the Kakori Sheikhs into supporting him, 
and with their help and guidance, he pushed forward. On 
hearing that he would meet opposition at Mahmudnagar and 
Akbari Gate, he left the main road, marched westward and 
crossed the river near the Gaughat, and, advancing 
cautiously, fell upon Machi Bhavan. He was able to take 
possession of the fort near it without any trouble. After 
this no one could stand up against him. All the notable of 
the Sheikhzadas family came and humbly bowed before him. 
Burhanul Mulk rode on an elephant, passed through the 
Sheikhan Gate, and he defeated them easily. Then he asked 
the Sheikhzadas to relinguish Machi Bhavan in his favour, 
so that he could use it as his residence. They tried to 
evade the issue but to no avail. Eventually, they were 
given two weeks notice to quit and during this period they 
removed as much of their belongings from it as possible. 
What remained fell into the hands of Burhanul Mulk's 
2 
soldiers. After this, Burhanul Mulk went to Ajodhya and 
built a bungalow there at the bank of the Saryu river. 
However, from time to time he would go to live in Lucknow, 
as the city was the seat of the government of the province. 
He took a force of thirty thousand soldiers to help 
Muhammad Shah. On the battlefield he was injured and 
defeated. Later, he was assaulted by Nadir Shah and died in 
Delhi in 1739. According to Sibte Muhammad Naqvi, during 
Nadir Shah's invasion Burhanul Mulk role was suspect. As 
far as his death is concerned many historians mention that 
he commited suicide. Some say that he suffered from some 
1. Abdul Halim Sharar. Gudashta-e-Lucknow. p.86. 
2. Najmul Ghani Khan. Op.cit. pp. 28-31. v.l. 
3. Dr.Syed Safdar Husain. Lucknow Ki Tahzibi Mirath. p.55. 
disease of which he died/ while some other historians aver 
that he was given poison in his food. However, according to 
Dr. Ashirvadi Lai/ Safdar Husain and other historians the 
first source is authentic. 
SAFDAR JANG (1739-1754) 
After the death of Nawab Burhanul Mulk/ his nephew 
Sher Jang sent a message to Nadir Shah asking that he be 
nominated as a successor to late Nawab as Subedar of Avadh. 
It is said that Raja Lachman Narain who had been one of 
Nawab's trusted officers/ presented a petition to Nadir 
2 
Shah to the following effect. Burhanul Mulk was not 
pleased with Sher Jang/ and had given his daughter in 
marriage not to him but to Safdar Jang/ who was also acting 
as his deputy and was at the moment representing him in 
Lucknow. Nadir Shah read the petition and obtained from 
Muhammad Shah the Khil'at of Subedar for Safdar Jang and 
sent it to him by the hand of one of his aides-de-camp, 
accompanied by a retinue of two hundred cavalry. Another 
source says that Safdar Jang offered two crore or one crore 
rupees worth of jewellary, elephants and other gifts to 
Nadir Shah, after the death of Nawab and/ as a result/ he 
4 
was given the Khil'at of Subedar of Avadh. 
Safdar Jang's full name was Mirza Muqim Mansur Khan, 
Safdar Jang. Although he did not possess the true valour, 
sincerity, honesty and energy of Burhanul Mulk, he was very 
generous/ resolute/ sympathetic and considerate towards 
people and was a good administrator. He constructed a fort 
at Jalalabad, three miles from Lucknow city and also 
1. A.L. Shrivastava. The first two Nawabs of Avadh.p.75. 
2. A.L. Shrivastava. Ibid, p.81. 
occupied owned by the Sheikhzadas the ancient buildint, of 
Panja Mohala, which situated inside the Machi Bhavan. In 
place of this, he gave the Sheikhzadas seven hundred acres 
of land in two villages on the outskirts of Lucknow. 
Although this may have been tyrannous with regard to the 
Sheikhzadas, it had the advantage of dispersing the 
population of Lucknow. Safdar Jang rebuilt Machi Bhavan and 
to suit his convenience. 
Safdar Jang had been in his province for only five 
year when he was summoned to Delhi. He went there leaving 
Raja Nihal Rai as his deputy in Lucknow. Nihar Rai was 
scholarly, precise, energetic brave and efficient as an 
organizer. To add to this, he possessed the dignity and 
generosity of his master. He decided to build a bridge over 
the river, opposite the Machi Bhavan. Deep pits were dug 
for the foundation of the pillars of the bridge but the 
erection of these had not commenced when, at his master 
command, he had to lead an expedition against Ahmad Khan 
Bangsh. He took a very strong force for this expedition, 
but was himself killed and the bridge remained incomplete. 
Ahmad Khan Bangsh was one of the bravest men of his 
time. It needed Burhanul Mulk to oppose him and Safdar Jang 
could not possibly rival him in battle. The result was that 
Bangsh's power and that of the Afghans who were his 
officers, continued to increase. Safdar Jang did 
everything, he possibly could to curb his power and even 
got the Emperor to oppose him but to no avail. At Ahmad 
Khan's instigation, Hafiz Rahmat Khan started to pillage 
the cities and towns of Avadh, and then besieged Khairabad. 
Ahmad Khan's son Muhammad Khan, advanced with an army for 
the purpose of capturing Lucknow. 
1. Najmul Ghani Khan. Op.cit. pp. 62-3. v.l. 
Abdul Halim Sharar. Op.cit. pp. 66-7. 
In 1750 the Pathans established themselves at 
Malihabad on the outskirts of Lucknow. One year later, a 
close associate of Muhammad Khan/ led an army of twenty 
thousand against Lucknow. They encamped near the town and 
Mhammad Khan sent one of his officers as Kotval. Very few 
of Safdar Jang men were there, and even they fled on 
hearing of the Pathans*s arrival. The Pathan Kotval, then 
entered the town and captured it easily. The most 
influential of the Sheikhzadas of Lucknow in those days was 
Sheikh Muizuddin. He went to meet the Afghan commandar 
outside the town. On the way, of someone complained to the 
commandar that the people of the town were showing disdain 
for his officer and that no one obeyed his orders. Sheikh 
Muizuddin said "Now is it possible that anyone should be so 
impertinent? I will go back and punish the trouble makers" 
Saying this he returned to Lucknow, summoned his relatives 
and friends and said "One cannot trust these Pathans. It 
would be best, if we joined up with Safdar Jang, attacked 
the Pathan and drove them out of here". After this Sheikh 
Muizuddin sold his family jewels to raise an army, 
collected all the Sheikhzadas and attacked the Kotval who 
had to flee for his life. He then dresed up a Mughal in 
court uniform, settled him in his own house and issued a 
proclamation to the effect that Safdar Jang on his own 
initiative had sent this Mughal as City Magistrate. At the 
same time, he raised a green standard in the name of Ali, 
the Prophet's son-in-law, and people came and collected 
beneth it. On hearing all this, the Pathan's attacked 
Lucknow and the Sheikhzadas opposed them with great fury, 
displaying all their valour. The Pathans were no match for 
their onslaught and their army of fifteen thousand fled the 
battlefield. 
1. Abdul Halim Sharar. Op.cit. pp. 67-8. 
SAFDAR JANG'S TOMB AT DELHI 
Havincj now found their opportunity r the Sheikhzadas 
drove all the Pathans out of Avadh Province. Two years 
later, peace was signed with Ahmad Khan Bangsh and in 1753/ 
Nawab Safdar Jang returned to Lucknow and stayed at Mahdi 
Ghat. He built a grand palace for himself, decorated it and 
then set about reforming the army. But he did not have time 
to complete this work, for in that very year when, he was 
encamped at Papar Ghat near Sultanpur, he died. His dead 
body was taken to the Gulab bari in Faizabad, where it were 
interred. Soon after, his bones were removed and were taken 
to Delhi for burial there. Over them a most imposing tombs 
was erected, which is one of the attractions for the 
tourist from all over the world. 
SHUJA-UD-DAULA (1754-1775) 
In 1753 after the death of Safdar Jang, his son, 
sixteen years old Jalauddin Haidar, Shuja-ud-Daula 
succeeded him. He was born in 1144 A.H. at Shahjahanabad in 
the same year in which Mulla Abdul Ali, the subject of the 
present project was born. He was a restlessimpulsive and 
ambitious ruler. Unfortunately his regime came at a time of 
violent disturbances and momentous changes. Twice the fates 
of two powerful forces were decided before his eyes. Firsti 
there was the Battlle of Panipat (1761) where one on side 
were ranged Ahmad Shah Durrani, Shuja-ud-Daula, Najib-ud-
Daula and all the mighty armies of the Khans of Ruhelkhand 
and on the other, the huge hordes of the Marathas. After 
this, came the terrific battle at Buxar, where the orderly 
British army opposed Shuja-ud-Daula's forces. This battle 
took place four years after the engagement at Panipat and 
within twenty four hours, it became obvious that India 
2 
would no longer be ruled by Muslims but by the British. 
1. Najmul Ghani Khan. Op.cit. p. 182.v.1. 
2. Sibte Muhammad Naqvi. Amjad Ali Shah, p. 17. 
{above) Shuja ud Daula. 
Water-.colour. about 1800 
1 (n'g/in As3t ud Daula 
Water-colour, 1780 
.? {heloni Sadat AM Khan. Oi 
painting, about 1800 
10 
Although Shuja-ud-Daula lived in Lucknow before these 
baittLes/ he did not have the time* because of important 
expeditions, political problems and the carrying out of 
army reforms, to pay attention to the betterment and 
embellishment of the town. He erected forts, putup defence 
works and collected military equipment, but did not have 
the opportunity to put his own house in order or to 
beautify his town. After the battle of Buxar, he took up 
residence in Faizabad and so Lucknow was deprived of the 
benefit of his presence. In 1775 on 26th of January he died 
and was hurried at Gulab Bari. 
During the regime of Shuja-ud-Daula a serious 
incident happened, which was handled most ably by Begum 
Sadrun Nisa, the mother of the Nawab, who as has been 
described above, was the daughter of Burhanul Mulk Sa''adat 
Khan and was known as Sadr Jahan Begum. A very beautiful 
eighteen years old Khatri girl was seen by Shuja-ud-Daula 
at his palace. He was greatly attracted towards the girl. 
In the middle of a dark night he sent two servants to bring 
her to the palace. They kidnapped her and brought her 
before the Nawab. The Nawab had intercourse with her and 
2 
sent her back to her home before sunrise. Next day 
members of her family complained to Vizier Raja Ram Narain 
about it. Besides, ten to twelve thousand Khatris gathered 
and went to the commandar-in chief, Ismail Beg Kabuli, who 
had his own motive to remove Shuja-ud-Daula from the throne 
and to enthrone Nawab Muhammad Quli Khan so that he could 
be the real power behind the throne. A memorandum was sent 
to the Nawab implicating Himmat Bahadur and his brother. 
When Nawab learned about this, he said that he was himself 
responsible for his deed. When Sadrun Nisa Begum learned 
1. Abdul Halim Sharar. Op.cit.pp. 68-9. 
Sibte Muhammad Naqvi. Op.cit. p. 26. 
2. Sibte Muhammad Naqvi. Ibid, pp. 27-8. 
3. Sibte Muhammad Naqvi. Ibid, p.28. 
11 
all this, she called Raja Ram Narain, Ismail Beg and other 
officers at her palace and admonished them for not 
handling the affair properly. Then she issued orders that 
Khil'ats to some and Pandan to others be given to molify 
the complainants. She helped Shuja-ud-Daula on several 
occasions also when he was facing some crises. 
ASAF-UD-DAOLA (1775-1797) 
The next Nawab of Avadh, Muhammad Yahya better known 
as Asaf-ud-Daula was born in 1747. He was elder grandson of 
Safdar Jang. He resembled his father, but he was short 
statured. When Shuja-ud-Daula was alive, he had sent a 
letter to Governor-General Warren Hastings asking for his 
approval for the recognition Asaf-ud-Daula as his 
successor. Soon after, Asaf-ud-Aaula had succeed his 
father, a treaty was signed with the East India contpany for 
payment of twenty six lakhs rupees to the Company for the 
expenses of a brigade of the Company. Company officials 
created misunderstanding between the Nawab and his mother. 
For this reason, he left Faizabad for Lucknow. As a result, 
the administrative authority of the court of Avadh started 
to decline and the splendour of Lucknow began to 
increase. 
After their victory in the battle of Buxar, the 
British by earning the favour of the Nawab and his courtier 
through flattery and cunning, acquired, a number rights and 
privileges for the company. A spoke was put into the wheel 
of the progress of the army of Avadh. Careful watch was 
kept to see that the Nawab did not acquire sufficient 
strength to oppose the British army. Still, Shuja-ud-Daula 
introduced army reforms and spent night and day thinking, 
how he could increase its strength. This is borne out by 
1. Sibte Muhammad Naqvi. Op.cit. p. 38. 
Najmul Ghani Khan. Op.cit. pp. 11-3. v.2. 
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Munshi Faiz Bakhs, who has written that as far as rapid 
loading and firing the muskets were concerned, the British 
soldiers could not in any way compare with those of his 
forces. But with Asaf-ud-Daula's accession, the situation 
changed. The British used every cunning to increase their 
influence. They very cleverly persuaded Asaf-ud-Daula to 
pay no attention to army reform but to amuse himself with 
other things. He himself was not particularly interested in 
the army. What he wanted was money to squander in giving 
free scope to his pleasures and this could not be obtained 
wihout curtailing the army. For this reason, he maintained 
a small army, having dismissed the rest, to lead a life of 
deabauchery. He was an obedient ally of his western 
friends, acted on their advice and would not listen to 
anyone who opposed it. As a reward for his friendship and 
loyality for them, the British added Ruhelkhand to his 
domain. When he solicited their help in persecuting and 
robbing his mother, they very generously lent him their 
moral support and took in spite of all this, during his 
reign, it was scaredly noticed either by him or by the 
people of Lucknow, that an external power was interfering 
in their domestic affairs. The principal reason for this 
was that Asaf-ud-Daula's public munificene and love of 
luxury encouraged everyone else to lead a life of self-
indulgence and frivolity. No one considered it necessary to 
2 
give a thought to the outcome of this mode of living. 
Outwardly the court of Lucknow became so magnificent 
that no other court could rival it and the town of Lucknow 
acquired great splendour. The money which Shuja-ud-Daula 
had spent on the army and preparation for possible wars, 
Asaf-ud-Daula started spending in satisfying his desire for 
voluptuous living and on the decoration and comforts of the 
1. Abdul Halim Sharar. Op.cit. pp.69-70. 
2. Abdul Halim Sharar. Ibid, p. 70. 
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town. In a short time he had gathered arround himself all 
the pomp and magnificience, that could be found in the 
world. His one desire was to surpass the Nizam of Hyderabad 
and the ruler of Mysore, Tipu Sultan and his ambition was 
that the magnificence of no court should equal that of his 
1 
own. 
Asaf-ud-Daula's buildings are in no way influenced by 
European architecture. In style they are purely Asiatic/ 
without ostentation, but with genuine splendour and dignity 
Following the Mutiny the British took possession of them. 
They demolished the surrounding houses and, except for the 
side which faced the river Gomti, reduced the other sides 
to an open plain. They converted the Imam Bara into a fort, 
the gate of which was known as Rume Darwaza. During the 
days when British soldiers lived in the Imam Bara, its 
great hall was converted into an armoury and heavy guns 
used to be moved on its floor. In spite of this, these guns 
did not damage the floor at all. and the doors and walls, 
too, remained intact. Eventually, the British Government 
left the Imam Bara and returned it to the Muslims. In its 
mosque a priest still leads the prayers while Muharram is 
observed in the Imam Bara. The strength of Asaf-ud-Daula's 
buildings can be gauged from the fact, that although they 
were built over one hundred and twentgy-five years ago, 
they continue to maintain their original dignity and 
splendour. Not one brick has became displaced, nor has 
plaster came away from the bricks. In comparison, the 
buildings which were constructed by later rulers of Avadh 
at the cost of millions of rupees are extremely weak, in 
1. Najmul Ghani Khan. Op.cit. pp. 199-200. v.2. 
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addition to their revealing a decline in the art of 
Architecture. Had they not been repaired from time to time 
they would have long since disappeared. Nawab Asaf-ud-
Daula was renowned for his liberality. His bounty was the 
subject of conversation in cities far and near and his name 
was everywhere spoken with honour and affection. All his 
faults were ignored due to his generosity;. In the opinion 
of the public, he appeared not as a dissolute ruler but as 
a selfless and sainty guardian. Untill this very day, 
Hindus shopkeepers of Lucknow, on waking up in the morning, 
express the sincerely of their faith in him by saying "Hail 
2 
to thee Asaf-ud-Daula, our guardian. 
An extremely wealthy French merchant named General 
Claud Martin was living in Lucknow during his reiflD He 
prepared plans for an exceedingly magnificient house and 
put them before Asaf-ud-Daula for his approval. The Nawab 
was so pleased with these plans that he agreed to buy them 
for ten lakhs gold coins. The transaction had not been 
completed, when Nawab Asaf-ud-Daula died and the construc-
tion of the house had not been completed, when Monsiuer 
Martin himself passed away. Najmul Ghani Khan says that the 
Nawab had became a drunkard one year before his death and 
took different kinds of drugs. It is said that this was due 
to his differences with his Vizier, Jhau Lai, and his 
concern about who would succeed him. Due to all this, he 
suffered from a number of diseases. He was under the 
treatment of many physicians, like Hakim Sadique Ali. 
According to Najmul Ghani Khan, he died in 1798 A.D., 
while Naqvi says that the date of his death was 20th 
September, 1797 A.D. After his death, Wazir Ali Khan 
1. Abdul Halim Sharar. Op.cit. pp. 72-3. 
2. Abdul Halim Sharar. Op.cit. p.74. 
3. Najmul Ghani Khan. Op.cit. pp.229-30.v.2. 
Sibte Muhammad Naqvi. Op.cit. p.41. 
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assumed the title of Nawab and ruled for a few months. But 
most people were disgusted with him and Sadrun Nisa Begum 
preferred her stepson, Yamin-ud-Daula Nawab Sa'adat Ali 
Khan to him. Rumours also became current that Wazir Ali 
Khan was not actually the son of late Nawab Asaf-ud-Daula 
who, many thought, was important from birth. 
Nawab Sa'adat Ali Khan had been opposed to Asaf-ud-
Daula, and during the letter's reign, he was compelled to 
live outside the domain of Avadh. He lived for some time in 
Calcutta and for a long period in Benaras. The Governor 
General himself held a darbar at Bibapur Palace, where he 
deposed Wazir Ali Khan and nominated Sa'adat Ali Khan as 
successor of Asaf-ud-Daula. Wazir Ali Khan was arrested and 
sent to Benaras, where he flew into a rage and murdered the 
Resident, Mr. Cherry. For this crime he was sent to Chunar 
2 
Garh, where he died. 
SA'ADAT ALI KHAN (1798-1814) 
Nawab Sa'adat Ali Khan was born in 1753 A.D. His 
nickname was Mirza Mangly. On assuming rulership in 1798, 
he presented half his domain to East India Company. It is 
well-known that he had no hope of ever becoming a ruler. He 
was living in Benaras, when he received reports of Asaf-ud-
Daula 's death and the succession of Wazir Ali Khan. 
Whatever hopes he had of becoming a ruler of Avadh were 
completely dashed. He was in this state of despair, when a 
British official of Benaras came and asked him that, if he 
was made ruler of Avadh, what he would give to the British 
Government. He replied on the spur of the moment and 
without excercising his mind that he would give half of his 
1. Abdul Halim Sharar. Op.cit. p.75. 
2. Abdul Halim Sharar. Ibid .. p. 76. 
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territory to the British Government. Hearing this/ the 
officials said "Be of good cheer. I give you the welcome 
news of having been nominated ruler of Avadh". 
Sa'adat Ali Khan was everjoyed by these unexpected 
glad tidings. But when he thought of his promise, he was 
filled with consternation. Later, when he became ruler, he 
fulfilled his promise by giving up half his country. But 
this rankled in his mind to the end of his days. Sa'adat 
Ali Khan practiced excessive economies and by showing great 
competence and intelligence in collecting revenue, he 
accumulated between twenty-two and twenty-three crore 
2 
rupees. 
The first three Nawabs lived in simple houses, which 
did not even belong to them but were rented. They 
considered their real residence to be either the 
battlefield or the whole domain, which they continuously 
toured, looking upon all the land they possessed as their 
homestead. ' Their interests were confined to building 
fortresses and ramparts and to acquiring military equipment 
But Asaf-ud-Daula was very wasteful and was notorious for 
his debauchery and extravagance. 
Although Sa'adat Ali Khan was frugal, economical and 
eager to amass money, he was interested in raising 
building. Having lived in Calcutta and Benaras he had been 
exposed to a variety of architectural styles and his taste 
had became so vitiated that building constructed in his 
time are devoid of the old flavour. From this time, there 
was a change in Lucknow's architectural style. He also 
bought many buildings from General Martin such as Farhat 
1. Najmul Ghani Khan. Op.cit. pp.249-50.v.2. 
Abdul Halim Sharar. Op.cit. p.77. 
Sibte Muhammad Naqvi. Op.cit. pp.53-4. 
2. Najmul Ghani Khan. :, Ibid .p. 251 .v. 2. 
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Baksh, which presently houses the Central Drug Research 
Institute. He established many markets like the Alam Ganj 
market, situated in the west of Lucknow. Laws were framed 
in regard to their administration and shopkeepers were 
granted special privileges. 
Although Alam Ganj market is situated in a remote 
corner of Lucknow, it is a very important market, trading 
in a wide variety of commodities. Due to this, the Alam 
Nagar railway station is daily increasing in importance. 
Sadat Ganj and other large markets were also established 
during the regime of the Nawab, including those of Rakab 
2 
Ganj, Maqbul Ganj, Gola Ganj and Rastogi Mohalla. 
Sa'adat Ali Khan was the most prudent of the rulers 
of Avadh and its best administrator. He administrated the 
country with extraordinary sagacity and competence and 
there is not the slightest doubt that if he had a free hand 
he would have eventually put the administration in order, 
removed the old evils and completely reformed Avadh. But 
his relation with the officials of the East Indian Compnay 
were not good. He had thought that he would be able to rule 
over the territory which remained in his possession without 
interference from them. However, he was not left in peace 
by them. British army camps had been set up in various 
parts of Avadh that remained in his hand and many British 
troops were stationed in Lucknow and its neighbourhood. The 
troops were difficult to control and their large numbers 
greatly burdened the Government of Avadh. Nawab Sa'adat Ali 
Khan had to make large reduction in his own forces to 
balance this. In spite of these worries and anxities, he 
1. Abdul Halim Sharar. Op.cit. pp.79-82. 
2. Najmul Ghani Khan. Op.cit. pp.297-8.v.2. 
Sibte Muhammad Naqvi. Op.cit. p.57. 
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carried out some most praise worthy reforms. 
However, the most extraordinary thing about this 
period is that in addition to prosperity in the markets and 
a rise in trade there were more eminent and distinguished 
persons at his court than could be seen in any other court 
in India. Such individuals normally assembled in a palace 
where the persons in authority evinces more than usual 
generosity. But as had been mentioned above, Sa'adat Ali 
Khan was thrifty and even miserly. However, his own 
sagacity made him acknowledge competence in others, and 
because of this, he wanted to patronise capable people. 
During his time, Lucknow became a rendezvous of far more 
distinguished people then ever before. Any talented person, 
wherever he lived, on hearing of Sa'adat Ali Khan's 
appreciation of merit, left his own town for Lucknow, where 
he lived in such comfort that he never thought of returning 
home. On July 11, 1814 Nawab Sa'adat Ali Khan died and 
was succeded by his son, Ghaziuddin Haidar. The tombs of 
Nawab and his wife are within the rectangle of Qaiser Bagh. 
In the palace where these tombs were situated there used to 
be a house in which Ghaziuddin Haidar lived, while he was 
heir apparent. Immediately after his father's death, he 
shifted to the royal palace and is reported to have said: 
"I have taken my father's house, so I must give him mine". 
Najmul Ghani Khan. Op.cit. p.301. v.2. 
CHftPTER TWO 
THE SOCIAL CONDITION OF AVADH DURING 
MULLA BAHARUL ULOOM'S PERIOD 
Avadh and Allahabad were preponderetely Hindu 
provinces in the eighteenth century with only sprinkling of 
muhammadan population in them. Even after 175 years that 
have elapsed since the death of Safdar Jang. Muslims in 
these provinces are still in a small minority. The most 
notable element of population then were Rajputs, spread 
over the whole territory and divided into numerious clans 
and septs and branches of these septs. Prominent among them 
were the Baisas and Kanhpurians in the modern districts of 
Unnao and Rae Bareili/ the Bisens and the Janwars in Gonda, 
the Raikwars in Bara Banki/ the Sombansis in paratapgarh, 
the Khichers in Kara» Jahanabad and the Bundelas in Bundel-
khand.Each of the big or small Rajputs chiefs possessed a 
strongly built brick or mud fort (garhi) in an almost 
inaccessible villages, surrounded by a belt of thick 
forest, and exercised de facto sovereignty within his 
estate. He granted jagirs to the younger branches of his 
family and to pious Brahmins and villages artisans, levied 
tribute on petty Zamindars under him and summoned the 
levies of his clansmen to service in times of war. So 
closely was he connected with his land and people that it 
was particularly impossible to deprive him of his estate by 
the provincial authorities. The next important class was 
that of Brahmins, chiefly of Kanyakubja sub-division, some 
of whom were priests, astronomers, astrologers and teachers 
while others chose military career. They formed the best 
fighting element in Avadh, next only to the Rajputs. The 
Pasis were soldiers as well as watchmen, while the Ahirs 
1. Dr. Syed Safdar Husain. Op.cit pp.llO-"!. 
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and Kurmis were the principal agriculturists. The Muslims 
were then an essentially urban people and had not taken to 
by other profession except that of the military or of the 
civil service. The most numerous among them belonged to two 
classes the Afghans and the Sheikhs. The Afghan families 
had their colonies at Jaunpur, Allahabad and Malihabad, 
while the Sheikhs had settled in large numbers in Lucknow, 
Kakori, Khairabad, Gopamau, Pihani and Bilgram. A large 
number of Sa'adat Khan and Safdar Jang's courtiers officers 
and commanders were Iranian-Turks settled at Lucknow and 
Faizabad. In the former city some of the mohallas 
(quarters) like Katra Abu Turab Khan, Katra Khanyar Khan, 
Katra Bizan Beg Khan, Katra Muhammad Ali Khao/Katra Husain 
Khan, Sarai Ma'ali Khan and Ismail Ganj (all of them still 
in existence except the last one) were named after some of 
the Nawab's officers and commanders. Four or five miles 
west of the ancient town of Ayodhya, Sa'adat Khan founded 
on the bank of Ghagra (also called Sarju) a new town and 
named it Faizabad, adorning it wich stately buildings and 
gardens and asking his troops and officers to build houses 
for themselves and settle there. Safdar Jang added to its 
edifices and increased its population. Faizabad thus became 
a Muslim colony of first importance in Avadh in the first 
2 
half of the eighteenth century. 
AVADH'S ECONOMIC CONDITIONS DURING THE PERIOD 
The province of Avadh has ever been rich in agricul-
tural wealth. With its temperate climate, copious rainfall 
and fertility of soil, it yields abundant crops of wheat, 
rice, barley, gram, oats, oid seeds and other foodgrains. 
More valuable crops like cotton opium, sugarcane, musk 
1. Dr. Syed Safdar Husain. Op.cit. p.110. 
2. Dr. Syed Safdar Husain. Ibid, p. 43. 
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melons, water melons and bettelleaves and also produced in 
most parts, while fruits like mangoes, guavas, black and 
yellow berries and vegetable of numerous variety are grown 
in every village, earning for the province, the fitting 
name of the "Garden of India". Allahabad is no less fertile 
and rich than Avadh. In industries too the two provinces 
were not backward during the period under review. As early 
as the first half of the seventeenth century, Avadh calico 
commanded a ready market in London. In 1640 the East India 
Company had established a unit at Lucknow for calico 
acquiring pieces woven at Dariabad, Khairabad and some 
other places. The English merchant styled them derriabaud 
(cloth of Dariabad) kerriabaud (cloth of Khairabad) echbary 
(cloth of favoured by Akbar). In western Avadh a variety 
cloth known as "mercoolis" was manufactured on a large 
2 
scale and was purchased by the company. The manufacture 
of cotton cloth continued unabated till the first half of 
the eighteenth century, and Khairabad and Dariabad remained 
centres of calico, chintz and gazi (white coarse cloth 
like khaddar) Shahbazpur in Allahabad was famous for its 
chintz and coarse cotton cloth and sometime before this 
period it supplied tents, canopies and screens to Mughal 
3 
emperors. But the latter industry declined during the 
eighteenth century. Mirzapur was a big commercial market of 
woollen fabrics and silk cloths and other commodities from 
Kashmir, Nainital, Kumanun, Bengal, Lhasa and other 
4 
places. The town was full of rich merchants who sent out 
1. Dr. Syed Safdar Husain. Op.cit. pp.111-2. 
2. Moreland, W.H. From Akbar to Aurangzeb. pp.127-8. 
3. Dr. Syed Safdar Husain. Ibid, p.112. 
4. Dr. Syed Safdar Husain. Ibid, p.113. 
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local productions and manufactured goods to various 
provinces and imported such articles of trade as were not 
produced in the locality. Scents/ perfumes fragrant oils 
were special favourities with the upper classes and hence 
these were produced at many places. Ghazipur was the centre 
for the manufacture of rose scent and rose water. At 
Jaunpur, too/ perfumed essences and fragrant oils, chiefly 
bela oil, were manufactured. Besides, there were numerous 
local industries at different places. Lucknow, now famous 
for its embroidered cloth and pottery, was then renowened 
for its excellent bows and sweetmeats; but the former 
industry had begun to decline at the beginning of the 
second half of the eighteenth century. The town of 
Gorapkhpur abounded in rice, ghee (clarified butter) fowl 
for meat, glass vessels and other things of everyday use. 
Living was so cheap there, that it had become proverbial 
that "whoever comes to Gorakhpur seldon goes out of it". 
Mirzapur was a first rate vegetable market and did also a 
roaring trade in fruits. Bahraich was famous as a market 
for the products of the hilly regions of Nepal. The people 
of the hills brought there for sale, gold, glass ornaments, 
honey wax, muskpod, pomegranates, grapes, chillis turmeric, 
fresh and dry ginger, tasteful sauces, hunting birds like 
2 
falcons, hawks and numerous other things. 
The upper classes, forming only a fragment of the 
population, was wealthy and extravagant. Big landlords, and 
high officials lived in comfort and enjoyed the luxuries of 
the time, spending huge sums on them. There was a small 
middle class comprising merchants, small zamindars and 
clerks and wellpaid troops, merchants and petty land-
holders, were frugal and thrifty, but clerks and troopers, 
3 
except those who came from villages, led extravagant lives. 
1. Dr. Syed Safdar Husain. Op.cit.p.ll3. 
2. Dr. Syed Safdar Husain. Loc.cit.p. 113. 
3. Dr. Syed Safdar Husain. Ibid, p.115. 
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The usual rate of monthly pay per trooper was Rs. 30 
and probably Rs. 8 or 10 per foot-soldier during the regime 
of Sa'adat Khan. But Safdar Jang raised it to Rs.35 for a 
Hindustani horsemen Rs. 50 for a Mughal trooper and Rs. 10 
for a foot-soldier. Troops in the service of Rajputs chief 
and Muslim landlords and officials must have had lower 
salaries. Lack of contemporary source material makes it 
difficult for a scholar to form an accurate idea of the 
economic condition of the masses. There is, however, reason 
to believe that then, as now, they dwelt in low, insanitary 
mud huts, roofed with thatches of straw and contented 
themselves with coarse bread and a minimum of clothing 
writing of them in 1626 Francis 0 Pelsart, chief of a Dutch 
factory at Agra says: 
Their houses are built for mud, with 
thatched roof. Furniture there is 
little or none, some earthenware pots 
to hold water and for cooking and two 
beds for for man and wife do not sleep 
together. Their bed clothes are 
scanty, merely a sheet, or perhaps two, 
serving both as under and over sheet; 
this suffices in the hot weather, but 
the bitter cold nights are miserable 
indeed, and they try to keep warm over 
a little cow-dung fire, which is lit 
outside the door, because the houses 
have no fire-place or chimneys; the 
smoke from these fires all over the 
city is so great that the eyes run and 
throat seems to be choked. 
1. Moreland, W.H. Op.cit. p.199. 
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The above description and those left by Bernier, who spent 
in this country the years from 1656 to 1658» and Tavernier 
who stayed here from 1640 to 1660 are in all essential 
points applicable to the Northern Indian peasants and 
labourers of the twentieth century also. Hence it may be a 
fact that the economic life of the mass of the people of 
Avadh and Allahabad of the first half of the eighteenth 
century did not differ much from that of their ancestors of 
the seventeenth century. But corn was then extremely cheap 
and hence people did not suffer for want of food in the 
early days of the Nawabi rule. 
SOCIAL AND CULTURAL ACTIVITY DURING THE PERIOD 
Avadh, the province which Sa'adat Khan came to 
govern, contained several distinctive cultures. At the 
imperial level, the Mughals embodied a culture which held 
strong appeal for many in the province. Regionally Avadh's 
continuing political identity coincided with cultural 
boundaries, particularly evident in terms of language. 
The region of Avadh itself shared strong cultural 
traditions among the elite. Persian: language and 
literature of the Mughal court held pride of place. Later 
Persinized-Urdu began to replace Persian in the courts of 
the subedars and the land-holders of the province, but the 
shift was gradual. As arbiters of the taste and style in 
both Persian and Urdu, the Mughal court and its rival in 
Avadh drew and held the attention of many landholders of 
the province who sought to emulate this elite culture. The 
Indo-Persian culture, introduced by the Mughals and shared 
by Sa'adat Khan's line, provided the major link between the 
1. Amjad Ali Khan. Tarikh-e-Avadh Ka Mukhtasar Jaezah. 
p.231. 
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province and its rulers, because of their almost universal 
recognition of Mughal sovereigns. The land-holders of Avadh 
largely accepted the authority of their subedars. 
When Asaf-ud-Daula came to power, his efforts to 
focus the Avadh centre on himself met with great success in 
the creation of Lucknow as a distinctive and significant 
cultural centre, not only for the province, but for the 
entire north India. Under his patronage and direction, 
Lucknow became the centre of a poetic school, a sophistica-
ted life style and religious expression on a scale that 
2 . , 
surpassed anything else in India at the time. Certainly 
the most prominent art form of the age was Urdu poetry. 
While Persian remained the recognised language of 
administration and cultural prose, poets were considered to 
be the jewels which adorned the court. Because of 
Asaf-ud-Daula's identification with the poetic world can be 
seen in his own potic works. At least one of his wives, 
most of his successors and many of his prominent courtiers 
and officials were poets in their own right, some of 
recognised quality even today. In addition to Urdu poetry 
in a style that reflected his own identity and that of the 
age, Asaf-ud-Dauls sought to develop other artistic and 
intellectual expressions as well. Determined to make his 
capital a centre of high culture, he unstintingly supported 
scholars of Persian and Arabic, artists, musicians and all 
manner of performers and artisans. Mughal princes, 
European adventurers, merchants and travellers. 
Asaf-ud-Daula gave generously to virtually all of them. In 
1. Amjad Ali Khan. Op.cit. p.231. 
2. Abdul Halim Sharar. Op.cit. pp.9-10 & 124-5. 
3. Abdul Halim Sharar. Ibid, p.232. 
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so doing he spread the fame of his court throughout the 
1 
subcontinent. 
As he created Lucknow as a cultural centre, 
Asaf-ud-Daula was greatly concerned about how the rest of 
the world viewed him and his creation. He maintained wakils 
(agents) at other important courts of the sub-continent 
including those of Scindhia, the Peshwa, the Raja of 
Jaipur, and the Nawab of Rampur, as well as the Mughal 
emperors and the Governer-General. These wakils described 
the glories of Lucknow and their master to the courts where 
they were stationed. Further, they linked Avadh to the 
political and cultural network spread across India. 
RELIGIO CULTURAL ACTIVITY OP AVADH 
Distinctive to the Avadh court, however, and 
emphasized by Asaf-ud-Daula and his successor was the 
particularly shia character of much of what they did. The 
culture which they worked to develop drew heavily on shia 
traditions. Since a very small percentage of the 
landholders or people of the province Shiites this emphasis 
on the part of the Avadh rulers appealed to was very 
limited. Even within the capital there were relatively few 
Shiites. Neverthelss, the audience with which the Avadh 
rulers identified and were most concerned to speak to were 
not only Shiites but also people willing to accept some 
Shia symbolic expressions. The sufferings and deaths the 
martyrs of Karbala was commemorated each year during the 
month of Muharram, for example, drew upon specifically 
Shiathemes; building of models of martyrs tombs, (marsiyas) 
long dirges, recited or sung, recounting their agonies, 
1. Najmul Ghani Khan. Op.cit. p.232. v.2. 
Sibte Muhammad Naqvi. Op.cit. p.57. 
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sympathatic sufferings that frequently took the form of 
self-flagellation, cursing of the villain Yazid who ordered 
thew slaughter/ because they posed a threat to his rule. 
While all these themes of are particularly appealing to 
Shias, under the Avadh rulers, they became part of a civic 
function in which people of all communities took part. For 
instance, Khawaja Hasan Maududi, although a Sunni, 
developed the art of soz khwani (dirge chanting) in a 
musical framework. Sunnis and a number of Hindus 
frequently joined Shiites in Muharram processions. 
In sum, under the Avadh rulers, Shia themes were 
central components of the court culture. Much of Asaf-ud-
Daula building campaign concentrated on edifies with Shia 
motifs. His mosques drew workshipers who followed the 
Shiite prayer ritual. His imambaras attracted audiences 
for several kinds of dirges recounting the events 
surrounding the martyrs deaths and for replicas of their 
tombs. Gifts of the Asafi Canal and at least 80,000 rupees 
for chartity were made by the Avadh rulers to Karbala, site 
of the martyrs death in Iraq. 
In addition to Asaf-ud-Daula supported numerous Shia 
scholars. He instituted in Avadh and his successors 
continued the office of "Mujahid al-Asr" highest authority 
in religious law of the age. This distinctly Shia office 
recognizes the right to reinterpret even the fundamental 
principles of Islam, which the Sunnis beleive mankind no 
longer possess. The right of Asaf-ud-Daula as a subordinate 
of a Sunni Emperor, to officiallly recognize such a 
distinctly Shia office remains highly questionable and 
1. Abdul Halim Sharar. Op.cit. pp.147-8. 
Dr. Syed Safdar Husain. Op.city, pp. 280-1. 
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reemphases his reliance on Shia rather than Sunni sources 
of authority. In these ways Asaf-ud-Daula established 
Lucknow as the centre of a distinctive culture which he 
himself largely defined. It was to this that he devoted 
many of his resources and those of his province. 
RELIGION AND SOCIETY DURING THE PERIOD 
Since the permanent settlement of the Indo-Aryans, 
Avadh and Allahabad have been principal centres of Hindu 
culture and orthodoxy. During the eighteenth century# in 
fact, throughout the Mughal period, streams of pilgrims 
from all parts of the country flocked to this land to pay 
homage to Pryag (Allahabad) the king of Holy Places as well 
as to Ajodhya and Kashi (Benaras) three of the seven Holy 
cities of Hindu India. Nimkhar and Misrikh in the Sitapur 
District were also important places of pilgrimage and were 
visited by thousands of persons every year. Kashi was 
still the most impotant seat of Sanskrit learning and 
culture and was thronged by eager pupils and pious hermits 
from all over the land. But as these provinces naturally 
suffered most from the degeneration of Hinduism and caste, 
and guru worship became the religion of the people, their 
holy places, became also the resorts of the parasite class 
of beggars, ignorant priests and liecentious hypocrites. 
Rai Chatarman, author of the Chahar Gulshan, completed in 
1759 A.D. give a graphic account of the numerous Hindu 
sects, their queer beliefs and rites and of the ignoble 
2 
life of the Hindu beggars of his time. The Muslims were 
no better. In spite of their simple and definite creed they 
worshipped relics revered tombs, and adored saints and 
1. Dr. Syed Safdar Husain. Op.cit. pp.64-6. 
2. Dr. Syed Safdar Husain. Ibid, pp. 270-2. 
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illiterate religious mendicants. Thousands of Muslims 
flocked every year to the town of Bahraich, their most 
important place of pilgrimage in Avadh/ to make their 
offerings to the tombs of Salar Masud and to invoke the 
deceased soldier's aid in the fulfilment of their worldly 
desires. 
The first half of the eighteenth century was a 
period of great degeneration for Avadh and Allahabad as was 
the case with the rest of India. No genius in any branch of 
human activity was born, nor was any lastings contribution 
made to literature or art. The people were sunk in 
ignorance and superstition. High and low, Muslims and 
Hindus all beleived in omens, palmistry and astrology. 
Safdar Jang, who set the tone to the soceity, would wait 
for days for an auspicious hour to start on a journey or 
begin a compaign. Besides, the common vices of drunkenness, 
debauchery, plurality of wives and the keeping of cocubines 
among the upper and middle classes, the society was further 
tainted with the evil of slavery. Male and female slaves 
were purchased like ordinary commodities and they were very 
cheap in Gorakhpur. Political morality was at its lowest. 
Mean intrigues and treacherous conspiracies were the very 
breath of the life of the nobles and officers and violation 
of plighted word, perfidy", and assassination were common 
occurrences with the rulers of the first half of the 
eighteenth century. In flagrant violation of his word 
Sa'adat Khan could disposes a Hindu, Singh Chandel take an 
active part in the conspiracy to assassinate a great patron 
like Husain Ali Khan and instigate a foreign invader to 
carry on the work of spoliation in Delhi. His successor, 
Safdar Jang, would never shrink from getting his invited 
guest like a Parathipat or Javed Khan murdered in his own 
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camp. The Rajputs chiefs would fight with the Nawabs of 
Avadh and submit and enter into an agreement to pay 
tribute, when defeated, but would rebel again at a suitable 
opportunity and cause much disturbance in the province. At 
the time of a political crisis, a change of government in 
Faizabad or invasion of the subas by a neighbouring ruler, 
some of them would be quick in turning the occasion to 
their advantage, and would go over to the side of the 
Nawab's enemy. However, a majority of the Hindu officers in 
the service of the Nawabs were faithfull to their salt. 
The common people, however, were free from most of 
the above vices. They were frank, honest, trustworthy and 
conscientious. Village was still self-sufficient social 
units and all classes of people inhabitating them lived 
like members of one great family or brotherhood. All, high 
or low, stood together in the face of common danger and 
each shared the other's joy or sorrow. Here there were no 
caste barriers except for eating marriage and ceremonial 
purity. High caste Brahmins and Rajputs addressed the 
Chammars or Pasis and their wives Kaka or Dada or Kaki or 
Dadi, not by their names and their sons and daughters 
played together on equal terms. Womenfolk, even of the 
houses of zamindars observed no Parda, except as a mark of 
respect before the older man of their village. The 
disputes of the people were decided by caste or village 
panchyats or by the zamindar who was the centre of the 
village life. The village brotherhood in Avadh began to 
break towards the end of the nineteenth century, when the 
zamindars were reduced to the status of mere rent 
collectors and when the absence of a common danger from 
outside and the introduction of British courts made the 
interdependence of the people a thing of the past. 
1. Dr. Syed Safdar Husain. Op.cit. pp.184-5. 
CHAPTER THREE 
ISLAMIC LEARNING DURING THE MULLA BAHRUL ULOOM'S TIME 
The reign of the Nawabs of Avadh marked the 
beginnings of momentous changes not only in the social and 
political condition of India, but also in the domain of 
education and learning. After the invasion of the Muslims/ 
there were great changes in all fields of human activity. 
They established many centres of Islamic learning. This 
produced many eminent scholars, ulama and intellectuals in 
the country. Avadh made a unique contribution in the field. 
In Avadh ulama and scholars established a very large number 
of madrasas, where students came from distant places. All 
expenses of these madrasas, including stipends to their 
students were met by the Nawabs and their Subedars. It was 
in Avadh that the Darse-Nizami education system originated, 
which spread not only other Islamic countries but also to 
the whole world. This education system embraced all spheres 
of knowledge, especially commentaries on the Holy Quran, 
the tradition of Hadith, Islamic jurisprudence, and its 
principles, Arabic language and literature. Logic, Tenets 
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of particular Muslim sects and Philosophy etc. Avadh was a 
most populous region and its villages and cities were 
clustered with institutions of education and learning. The 
following paragraphs describe some important places of 
Avadh which were famous as education and learning centres, 
with some of which the name of Mulla Bahrul Uloom is 
associated. 
1. Ghulam Ali Azad. Ma'athirul~Kiram. pp.221-2. 
2. Abdul Hai al-Hasani. Al~Thac|afat al-Islamia Fil-Hind. 
3. Abul Hasanat Nadvi. Hindustan Ki Qadim Islami 
Darsqahen. p.39. 
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SIHALI 
It is a small town situated in the district of 
Barabanki, twenty-two kilometers from Lucknow, where Mulla 
Bahrul Uloom's father Mulla Nazamuddin had settled down and 
had devised the famous Parse Nazami education system. His 
great-grandfather, Sheikh Hafiz/ was an eminent 
intellectual and scholar during the reign of Mughal emperor 
Akbar, who gave to Sheikh Hafiz a jagir for carrying of 
intellectual pursuits, to which Sheikh Hafiz was a very 
fine teacher. His lectures were listened to by his students 
with rapt attention. Mulla Qutubuddin was a descendant of 
Sheikh Hafiz. 
Mulla Qutubuddin was taught many subjects by his 
father, who was a teacher at a madrasa in Lahore, and some 
by others. After completing his education he started 
teaching at Sihali. Mughal emperor Aurangzeb desired to 
meet him, but he was not prepared to leave Sihali. He was 
martyred in 1103 A.H. Then this centre of Islamic learning 
2 
shifted from Sihali to Lucinow at Firangi Mahal. 
LDCKNOW 
Sheikh Azam came to Lucknow from Jaunpur after 
completing his education. He was the person who established 
Lucknow as a centre of Islamic learning. After his death 
Shah Pir Muhammad continued his work for a decade. Later 
Shah Pir's favourite disciple, Mulla Ghulam Naqshbandi, 
took over this centre of learning and managed it very well. 
In Lucknow there is still a place called Shah Pir Ka Tilla 
(Shah Pir's Hillock), which perhaps owes its name to the 
great shcolar Shah Pir. 
1. Abul Hasanat Nadvi. Op.cit. p.39. 
2. Abul Hasanat Nadvi. Loc.cit. p.39. 
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Mulla Nizamuddin, son of Mulla Qutubuddin, established 
Firangi Mahal as another centre of Muslim scholarship at 
Lucknow. He was a fourteen years old boy when his father 
was martyred. Then he was studying Sharh-e-Mulla Jami. He 
was taught the rest of book by Mulla Ali Quli Jaisi, 
Maulana Ghulam Naqshbandi, Mulla Qutubuddin Shamsabadi and 
Maulana Amanulla Benarasi. He completed his education at 
twenty-four years of age. After this* he was appointed 
there as a teacher during the reign of Aurangzeb, who gave 
Firangi Mahal to Mulla Nizamuddin as his residence. 
In LucknoWf two school of Islamic thought were 
established i.e. Firangi Mahal representing the Sunni faith 
and Mujtabid as a representative of the Shia faith. The 
former produced a large number of scholars and ulama/ 
prominent among whom were Mulla Bahrul Uloora Malik 
al-Ulama, Mulla Alauddin and others. They acquired great 
fame in the fields of Islamic learning /- Commentariesof the 
Holy Quran, Tradition of Hadith, Islamic Law and 
Jurisprudence as well as Arabic and Persian languages and 
literature, Logic, Philosophy, Natural sciences, 
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Metaphysics etc. 
Another institution, Mujtahid, was a most authorita-
tive seat for scholarship in Shia faith. The first 
Mujtahid, Moulvi Dildar Ali a contemporary of Mulla Bahrul 
Uloom, went to Iraq and studied there at the feet of the 
religious teachers of Karbala and Najaf. On his return, he 
was appointed Mujtahid, spiritual leader of Shias, by the 
ruling family of the time. Besides, many other scholars of 
1. Abdul Hai al-Hasani. pp.cit. pp.11-3. 
Abul Hasant Nadvi. Op.cit. p.40. 
2. Abdul Halim Sharar. Op.cit. p.154. 
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Shia school of thought made great contributions from this 
centre of Shia scholarship. 
In other cities and towns of Avadh^ also had Islamic 
madrasas, some of these centres of learning were Bilgram^ 
Faizabad/ Kakori, Khairabad^ Dewa^ Jais# Gopamau^ Hardoi/ 
Amethi/ Fatehgarh etc. 
FAIZABAD 
The first centre of Islamic learning in Faizabad was 
established by Burhanul Mulk's Sa'adat Khan. Later, during 
the reign of Nawab Asaf-ud-Daula another such centre i.e. 
Madrasa-e-Hasan Raza Khan. It was established by the Vizier 
of Nawab Asaf-ud-Daula and among its teachers was Maulana 
Abdul Wahid Khan of Khairabad. This city remained a centre 
of Muslim scholarship only for a short time, since Faizabad 
lost its importance with the shifting of the capital of 
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Avadh from this city to Lucknow. 
KAKORI 
Kakori was a small town which was famous for Islamic 
learning. In this town many ulama and scholars lived from 
very early times. They contributed to different field of 
Islamic knowledge. These included Maulana Hamiduddin 
Muhaddith (d. 1215 .A.H.) Qazi Alimuddin Khan Alvi (d. 1275 
A.H.) Aminuddin Alvi Muhaddith (d. 1253 A.H.) etc. Kakori 
had a famous centre of Islamic learning known as Idara-e-
Khanqah-e-Kazimia Qalandaria. Its founder was Shah 
Muhammad Kazim Qalandar (d. 1221 A.H.) This institution is 
still in existence. 
1. Abul Hasant Nadvi. Op.cit. p.41. 
2. Abul Hasanat Nadvi. Ibid, p.42. 
3. Rahman Ali. Tadhkira-e-Ulama-e-Hind. pp.57-8. 
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BILGRAM 
Bilgram was also famous as a centre of Islamic 
learning for a long time. Many scholars and intellectuals 
were produced by this centre such as Mir Abdul Jalil 
(d. 1138 A.H.)/ Mir Ghulam Ali Azad (d. 1200 A.H.), Syed 
Murtaza Zubaidi (d. 1205 A.H.), Syed Ismail (d. 1164 A.H.), 
Syed Mubarak (d. 1115 A.H.) and Syed Muhammad Yousuf 
(d. 1172 A.H.).-^ 
KHAIRABAD 
In the district of Sitapur there is a small town 
named Khairabad, which was also an important seat .of 
Islamic learning. Some of the eminent ulama and scholars 
associated with this place, are Allamah Fazle Haque 
(d. 1278 A.H.)/ Allamah Fazle Imam (d. 1244 A.H.), Sheikh 
Sifatullah (d. 1157 A.H.), Sheikh Ahmadullh (d. 1167 A.H.), 
Maulana Turab Ali (d. 1242 A.H.) and a master of Arabic 
grammar and prosody. Sheikh Ahmad bin Masud (d. 1175 A.H.) 
etc. They dedicated their whole lives to the service of 
2 learning and teaching and social work. 
ALLAHABAD 
In this city Sheikh Muhibbullah, Qazi Muhammad 
Asif, Sheikh Muhammad Afzal, Shah Khubullah, Sheikh 
Muhammad Tahir, Haji Muhammad Fakhir, Moulvi Barakatullah/ 
Moulvi Jarullah and other eminent ulama served the cause of 
Islamic scholarship for about a hundred years. There still 
exists one such institution in the city known as Daira~e-
Shah Afzal.^ 
1. Abul Hasanat Nadvi. Op.cit. p.47. 
Rahman Ali Op.cit. pp.56-7. 
2. Rahman Ali. Ibid, p.58. 
3. Abul Hasanat Nadvi. Ibid, p.42. 
Jamr Masjidd]. Jaunpur 
Jcimr Masjid at Jaunpur. Exterior ^.olonnades 
on south side 
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JAUNPOR 
Jaunpur was founded by Firoz Shah Tughlaq and from 
that time this city was an eminent learning centre, Mughal 
emperor Shahjahan proudely called it, "The Shiraz of India" 
( c^U'^^^J^^y^ ) . It was here that Sher Shah received his 
education at one its institution. When he became king, he 
patronised the scholars and ulama of Jaunpur and visited 
its madrasas and maktabs regularly/ and paid amounts to 
their ulama, who were teachers of these institutions. 
In 846 or 856 A,H, Bibi Raza Begum established a 
madrasa in the town, when Sultan Sikandar Lodhi defeated 
Husain Shah Sharqi ending the Sharqi dynasty, he ordered 
the destruction of all buildings excluding mosques, other 
holy places and centres of learning. 
The Mughal emperor Shahjahan directed his officers 
that teachers, ulama and students of Jaunpur be given 
stipends and asked the official repoters to write to him 
about the condition of the Madrasas of the town. Whenever 
he learned that a new madrasa was being established, he 
sanctioned grants for it. Amirs and Princes while passing 
through the city, visited its madrasas and made special 
2 donations from their own funds. 
About 1147 A,H. when Nawab Sa'adat Khan, after he 
had been appointed Subedar of Avadh, Jaunpur and Benaras, 
he once visited Jaunpur but felt insulted, as the ulama and 
intellectuals of the city did not come to see him. He 
returned from there very angry and issued for the consus-
1. Abul Hasanat Nadvi. Op.cit. p,43, 
Narendra Nath Law, Promotion of learning in India 
during the Muhammadan rule, p.99. 
2. Abul Nasanat Nadvi, Ibid, p,44, 
Narendra Nath Law, Ibid, p,103. 
Atala mosque at Jaunpur 
Atala mosque at Jaunpur 
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pension of their stipends and jagirs. Then result was 
that the ulama, teachers and students of Jaunpur were 
2 
scattered and its madrasas became empty. In 1774 A.D. 
Nawab Asaf-ud-Daula ordered that the stipends and jagirs be 
restored to their former holders, but this could not be 
done as protested against the order. About this time 
Jaunpur came into the hands of the British, Dunckin visited 
the city in 1788 A.D. He remarked that the city was the 
Shiraz. Each of the princes of Jaunpur prided himself on 
patronizing scene, and the troubles which in the early part 
of the fourteenth century scatteres the doctors of the 
ancient imperial city were eminently favourable to rise of 
a school of learning in the peaceful secure Jaunpur. Even 
upto Muhammad Shah's time twenty famous madrasas existed in 
the Jaunpur of which now, but the names are known the 
founder of one having died in fifteenth century and another 
3 
m the seventeenth century. 
ATALA MOSQUE 
This mosque in Jaunpur is a very famous and popular 
one. Malik al-Ulama, Shahabuddin of Daulatabad founded a 
madrasa there, which existed as a centre of learning for a 
decade. A big compound adjacent to this mosque was its 
hostel. 
BENARAS 
The madrasa of Maulana Amanullah Benarasi in this 
town was very famous. It was here that Mulla Nizamuddin, 
father of Mulla Bahrul Uloom was educated. 
1. An assignment of land collection rights; given to a 
jagirdar. 
2. Abul Hasanat Nadvi. Op.cit. p.44. 
3. Abul Hasanat Nadvi. Ibid, p,45. 
JTtODLR_ 
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AZAMGARH 
Azamgarh before became part of Avadh# it formed part of the 
territory and most of its scholars were known as Jaunpuris. 
For example Mullah Mahmud Faruqi, who was actually an 
inhabitant of Walidpur, Moulvi Hasan Ali, a teacher of 
Mahil Madrasa. Moulvi Inayat Rasul and Maulana Faruque 
belonged to Chiria Kot were called Jaunpuris, though the 
towns they belonged to the Azamgarh district. Besides, 
MviJnammadabad, Nizamabad, Saraye Mir, Mubarakpur and Mau in 
the district were other important centre of Islamic 
learning, 
GHAZIPOR 
This city was another centre of Islamic scholarship. 
In its madrasas, several eminent scholars were produced 
like Maulana Fasihi and Maulana Abdullah. Students came 
from different part of the country, especially from its 
eastern. Madrasa-e-Rahmat in the town belonging to the 
period of the Nawab of Avadh is even today famous for 
2 
Arabic and Persian education. 
BADAUN 
Since the time, when Pathan settled in this town, it 
has been a centre of Islamic learning. Even today its 
madrasas attract ulama and scholars from far and near. 
According to Tarikh-e-Shah Alam as the remains of old 
abondoned buildings were those of gardens, mosques and 
madrasas. The Jami Mosque of this city was established in 
620 A.H. during Shamsuddin Iltutmish's regime. There was a 
3 
madrasa adjacent to it called Madrasa-e-Moazzi. 
1. Abul Hasanat Nadvi. Op.cit. p.46. 
2. Abul Hasanat Nadvi. Ibid, p.47 
3. Abul Hasanat Nadvi. Ibid, p.35. 
39 
RAMPUR 
Nawab Faizullah Khan invited Mulla Abdul Ali Bahrul 
Uloom and appointed him Principal of Madrasa-e-Alia, which 
exists even now. Mulla Bahrul Uloom taught there for about 
five years. Another famous scholar Mulla Hasan also was a 
teacher of this madrasa. This city even today has many 
madrasas which produced many scholars and intellectuals. 
Students came from various parts of the country and get 
education here irrespective of their sex. 
SHAHJAHANPUR 
When Hafizul Mulk Rahmat Khan captured Ruhelkhand, 
he requested Mulla Bahrul Uloom again and again to come to 
Shahjahanpur/ where a madrasa had been established by him. 
Mulla Bahrul Uloom taught here for about twenty years. In 
Gul-e~Rahmat it is mentioned that Hafizul Mulk established 
madrasas in many towns of his domain and sanctioned grants 
for each madrasa. Stipends were given to ulama, teachers 
and students. Besides Shahjahanpur, madrasas were 
established in Bareily and Pilibhit. In latter town, he 
built a mosque and adjacent to it/ a madrasa over which he 
spent about three hundred and fifty lakhs rupees and 
sanctioned scholarship for its students. Whenever a student 
completed his education, Nawab Rahmat Khan put on his head 
a turban (Dastar) with his own hands and sanctioned a 
salary from his treasurery. 
1. Abl Hasanat Nadvi. Op.cit. p.38. 
CHAPTER FOUR 
LIFE OF MULLA BAHRUL ULOOM, HIS TEACHERS AND PUPILS AND 
VIEWS OF PROMINENT ULAMA ON HIM 
MULLA BAHRDL ULOOM AND. HIS .BIRTH 
After completion of education, Mulla Nizamuddin 
returned to Firangi Mahal and started teaching there. He 
was married the daughter of Chaudhury Muhammad Asif of 
Sihali. After some time a child was born/ who died when he 
was still childhood. This made him very unhappy. He adopted 
Ahmad Husain, the youngest son of his brother Mulla 
Muhammad Raza. In response to thiS/ Mulla Ahmad Abdul 
Haque, a nephew of his told him that, if your wife has not 
borne child, you can marry another, probably Allah will 
give you child. But Mulla Nizamuddin said "I will not marry 
unless and until Allah gives me a message, then it would be 
possible for me to marry a second time". Mir Muhammad 
Ismail of Bilgram told Mulla Nizamuddin that he had 
received a message from Allah to the effect that he would 
be get a son if he married again. When Mulla Nizamuddin 
heard this, he married the daughter of Sheikh Muhammad 
Alim, son of Mulla Shah Muhammad of Satrakh, a small town 
of Lucknow in 1141 A.H. After some time a child was born 
from this marriage, who was named as Abdul Ali and became 
2 famous by the name of Bahrul Uloom. 
So Bahrul Uloom was the second son of Mulla 
Nizamuddin, the illustriousteacher, son of Mulla Qutubuddin 
son of Mulla Abdul Halim son of Abdul Karim son of Mulla 
Ahmad son of Mulla Muhammad Hafiz son of Sheikh al-Islam 
Fazlullah whose ancestor was Hazarat Abu Aiyub al-Ansari, 
1. Mohd. Riza Ansari. Bani-e-Darse Nizami. p.141. 
2. Mulla Waliullah. Al-Aqhsan al-Arba'a li al-Shajarat 
al-Taiyebah. p.120. 
Mohd. Riza Ansari. Ibid, pp.143-6. 
GENEALOGY OF MULLA BAHRUL ULOOM 
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(PBUH) 
the host and follower of the Prophet^ . He was born at 
Firangi Mahal in 1144 A.H./1731-2 A.D. His name generally 
been mentioned as Abdul Ali. His honorifics (Alqab) were 
Bahrul Uloom and Malik al-Ulama. and his nickname 
(Kunniya) was Abul Aiyash. 
EARLY EDUCATION OF MULLA BAHRUL ULOOM 
Bahrul Uloom was brought up by his father with great 
care and love. He received his early education too from his 
father, Mulla Nizamuddin. When he was four years four 
months of age, his father observed the Bismillah ceremony. 
A large number of distinguished scholars, theologians and 
divines of the town participated in the ceremony. Among 
them Hazarat Qazi Muhammad Taqi Mahanvi, a distinguished 
scholar of different disciplines performed the actual 
2 
ceremony. 
Mulla Nizamuddin took great pains and interests in 
providing excellent education to his only son as well as to 
his nephew and adopted son. Mulla Nizamuddin taught his 
only son himself and wanted his son to be an eminent 
scholar. He asked the ulama and sufis, who came to meet him 
to belss his son. Mulla Waliullah Firangi Mahali, who was a 
contemporary of Mulla Nizamuddin mentions in Umdat al-Wasil 
al-Najat that most people had heard, Mulla Bahrul Uloom 
says that his father loved him very much, used to pray to 
Allah that his son received good education. He told a 
story to Mulla Waliullah in this connection which ran as 
following. 
Once his father was sitting in a Mosque and teaching 
him. Suddenly two handosme young men entered the mosque and 
1. Shamsul Ulama Hidayat Husain. J.R.A.S. p.965. v.7. 
His actual name was Abdul Ali Khan. 
2. Mohd. Riza Ansari. Op.cit. pp.l44--5. 
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offered salam to his father. Then they sat by the right and 
left side of his father. His father paid them great 
respect. Bahrul Uloom was puzzled as to who they were. 
Later, they pointed out to him and asked his father, if he 
was Mulla Nizamuddin's son. The Mulla answered in the 
affirmative and asked them to bless his son so that he 
could obtain useful learning and perfect wisdom 
(ilm-e-nafia wa fahm-e-kamila). The two strangers looked at 
each other with great surprise and said to Mulla Nizamuddin 
that he was himself capable of doing all this for his son. 
Mulla Nizamuddin replied that this was only possible by the 
grace of Allah and then raised hands to asks the blessing 
of Allah in which the strangers also participated, suddenly 
both of the strangers disappeared. Bahrul Uloom was greatly 
surprised and asked to his father as to who they were. He 
answered that they were great aiilia (divines), who lived in 
such island and spent their time in praying to Allah. 
Bahrul Uloom completed his early education at the age of 
seventeen. He was taught all course books by his father. 
Later, he was married by his father to the daughter of 
Sheikh Muhammad Ashraf Abbasi of Mohalla Juzia Garhi of 
Kakori, son of Muhammad Gouth. After his marriage Mulla 
Nizamuddin said to his elder brother Mulla Saeed's wife "if 
anybody expires during this year from our family it should 
not be considered due to some ill omen, but an act of 
Allah"^ Later, Mulla Nizamuddin fell ill and in May 1748 
A.D. he died. 
Though he had spared no pains to give the best 
education to his only son and eagerly desired that the 
1. Mohd. Riza Ansari. Op.cit. pp.147-9. 
2. Mohd. Riza Ansari. Ibid, p.201. 
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youth proved worthy of his ancestors, Mulla Bahrul Uloom 
did not even once think of succeeding his learned father 
until two incidents had occured. 
A beggar once knocked at his door for alms. A maid-
servant came out of the house and wanted to give him 
something, but the beggar refused to accept it and desired 
to meet Mulla himself. The servant responded that the 
Mulla had expired. The beggar said I don't mean the father 
but his son (the young Mulla Sahib). The maid servant went 
inside the house and informed Bahrul Uloom, that someonce 
wanted to see him. The young Mulla was at that time flying 
pigeons on top of the roof of his house and came downstairs 
in the same state, holding a pigeon in one hand. The 
mendicant on seeing him thus remarked that it did not 
behove him to fly pigeons. The young Mulla cut to quick at 
2 
once released the pigeon. 
Perhaps, the second incident took place later. The 
custom and tradition in these days was that, fresh 
religious graduates, used to assemble for their Fatihat 
al-Faragha at the Shah Pir Ka Tila Mosque in Lucknow. On 
the occasion of the "Urs" (death anniversary) of Shah Pir 
Muhammad (d. 1168 A.H.) a local sufi saint, in which 
leading ulama participated and the "Dastar Bandi" of 
succesful students (graduation ceremony or convocation) was 
performed in their presence. Mulla Nizamuddin's used to pre-
side over the function in his life time. After Mulla 
Nizamuddin's death, when such a ceremony was to take place 
Bahrul Uloom also went to participate in it but only as a 
spectator with a cage of quails in his hand. A large crowd 
1. Inayatullah Ansari. Tadhkira-e-Firangi Mahal, p.138. 
2. Mohd. Riza Ansari. Op.cit. pp.149-50. 
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had gathered and Dastar Bandi cereomny was c/oing on. Mulla 
Bahrul Uloom also wanted to watch the ceremony/ but he 
could not get the front due to the density of the crowd. 
Once as he tried to force his way through/ somebody pushed 
him violently aside and asked where he was going. 
"Don't you know me"? replied Bahrul Uloom/ I am the son of 
Mulla Nizamuddin. "Glory be to Allah" the man exlaimed/ Had 
you been his son/ you would have been siting on the dais at 
the centre and not standing here with the cage of quails in 
your hand. 
Cut to the quick/ the Mulla broke up the cage and 
realeased the quails. Soon after, returned home, he took a 
book and went to the grave of his father, where he wept 
bitterly for a long time. Afterwards/ he opened the book 
and began to read. He devoted himself single mindedly to 
his studies till he attained the highest degree of 
perfection and became famous all over the country for the 
profoundity of his learning and spiritual attainment. As a 
result of these incidents/ he turned for further education 
to Mulla Kamaluddin of Fathepur, a distinguished scholar 
and a favourite disciple and cousin of his father. Mulla 
Kamaluddin had written several books including Al-Urwat al-
Uthqa. Maulana Abdul Hal; wrote in his book Nuzhat al-
Khwatir with reference to Al-Aghsan Al-Arba'ali al-Shajarat 
al-Taiyebah that the people complained to the Mulla 
Kamaluddin that Abd Abdul Ali disputed and argued hotly and 
engaged in conversation with him/ discourteously and dis-
respectfully, but he was neither scold nor show anger to 
him. Mulla Kamaluddin replied that there were some reasons 
behind this. First of all/ his father Mulla Nizamuddin was 
1. Mohd. Riza Ahsari. Op.cit. p.150. 
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his teacher and spritual mentor, adding that he was unable 
to repay the favours, which Abdul Ali's father had done 
him, so how could he afford not to be good towards him. 
Secondly, the boy at his young age had gained through his 
keen interests, merits and labours what his father could 
not gain at his age. Thirdly, at this tender age he had 
shown such an insight in the study of the writings of 
scholars and intellectuals, who came before him which 
others could not gain during their entire life time and 
even though he was of tender age, he compared favourably 
with in argumentation and knowledge with Allamah Sadruddin 
al-Shirazi and intellectual Al-Muhaqqique Jalaluddin 
al-Dawwani. 
Mulla Waliullah the author -of Al-A^ isaxi al-Arba'a... 
further mentions that Mulla Bahrul Uloom out paced great 
scholars and teacher of the past and by constantly engaging 
himself in the study of their works on which later scholars 
mostly drew upon and they solely depend. 
TEACHING AND TRAVELS 
Mulla Bahrul Uloom had obtained his degree from his 
father Mulla Nizamuddin. Two or three years after the death 
of his father, he devoted himself teaching and succeded to 
his father's position at the Firangi Mahal. He served there 
as a distinguished teacher for about ten years. As the 
fame of Bahrul Uloom spread, seekers of knowledge flocked 
to him, from every corner of the country and his Madrasa 
became a premier seat of Islamic learning in India. 
But due to an unfortunate misunderstanding, he had 
1. Mohd. Riza Ansari. Op.cit. pp.106-9. 
2. Mohd. Riza Ansari. Ibid, p.109. 
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to leave Lucknow for ever. It was tenth of Muharram, on 
which date Shias procession of tazias was passing through 
the Firangi Mahal lane. When one, Syed Nurul Hasan of 
Bilgram, a distinguished Shia nobleman/ who exercised great 
influence in the area and was ill in those days was staying 
at his Sunni friend Sheikh Muhibbullah, son of Abd Abdul 
Hague's house for treatment. Syed Nurul Hasan was a devout 
Shia and a strict observer of the religious ceremonial 
mourning. He had also built an Imam Bara in the female 
apartments of his house in Bilgram. As he was bed-ridden 
and could not go out to pay his homage and respects to the 
tazia/ he desired it to be brought to the place where he 
was staying. On the way was situated the Madrasa of Mulla 
Bahrul Uloom, who was engaged in reciting the Holy Quran 
and Vird at that moment. Generally the tazias did not 
pass through that way. So when he saw one coming he 
beckonedit to stop.ScineofBahrul Uloom*s desiciples misunder-
standing hisgesture, then rushed to the tazia and brocke it 
into pieces. When the recitation of the Holy Quran was 
finished and Mulla Bahrul Uloom wanted to know what had 
happened/ he became very angry with students, but what was 
doomed had occured. The incident soon after turned into a 
Shia - Sunni conflict. Avadh was in those days under Nawab 
Shuja-ud-Daula, an orthodox Shia ruler. In spite of this 
such was the measure of Bahrul Uloom's fame and popularity 
that in the twinkling of and eye a vast crowd from all 
social ranks had gathered for the protection of his person 
and property and so government could not do at least harm 
to him. Finally a proposal for peace was made, which 
Bahrul Uloom welcomed in the larger interest of unit and 
integrity, good-will and harmony among the various sects of 
1. Some selected Dua and Darud etc. 
2. Abdul Hai Al-Hasani. Nuzhatul-Khwatir. p.191. 
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the Muslim community. Although, the immense popularity of 
Bahrul Uloom had been unmistakably demonstrated, he decided 
to leave Lucknow on the advice of his friends and 
relatives, who were not inclined to guarntee his safety and 
protection as the orthodox Shias had threatened to kill 
him."*" Finally in 1758, he left for Shahjahanpur without 
intimation to his well-wishers. In Shahjahanpur, Hafiz 
Rahmat Khan Rohilla a sworn enemy of Nawab Shuja-ud-Daula. 
He received him with great respect and honour and willingly 
defrayed not only his entire expenses, but even those of 
2 
his students. As soon as Bahrul Uloom had settled down 
there, students began to flock to him from various parts of 
the country. According to one account this was the first 
journey of Mulla Bahrul Uloom outside Lucknow, while some 
other source i.e. Risala-e-Qutbia says that after the above 
mentioned conflict, he first went for Hajj. However, 
according to some accounts, Mulla Bahrul Uloom never left 
2 
India. The number of his students increase day by day and 
he taught to his pupils subjects like Islamic Law and 
Jurisprudence and its principles. Logic, Philosophy, Tenets 
and Theology etc. He stayed in Shahjahanpur for about 
twenty years and during this period he wrote several books 
also. Among his students was a son of Hafiz Rahmat Khan, 
Nawab Muhabbat Ali Khan. In 1774 Hafiz Rahmat Khan died in 
a battle and Shahjahanpur came under the rule of Nawab 
Shuja-ud-Daula in whose domain, the unpleasant incident had 
occured in Lucknow. Hence Mulla Bahrul Uloom found it, 
expedient to leave Shahjahanpur and v/ent to Rampur at the 
invitation of Nawab Faizullah Khan (b.l733-d.-1793) who also 
showed him utmost respect and provided every facility for 
him and his pupils and sanctioned him a daily allowance of 
1. Yousuf Kokan. Bahrul Uloom. p.14. 
2. Mohd. Riza Ansari. Op.cit. pp. 149-54. 
3. Mohd. Riza Ansari. Ibid, p.153. 
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one hundred rupees. The number of Mulla Bahrul Uloom's 
students was growing day by day and the financial resources 
of the state were rather limited. It may be pointed out 
that students of religious seminaries in those days 
received free education. Therefore, the Nawab did not find 
it easy to bear the expenditure incurred by Bahrul Uloom, 
his fellow teachers and students. The Nawab imposed limit 
on the admission of students to his institution/ but Bahrul 
Uloom's attitude was that whoever came to gain knowledge 
would be provided admission. Hence there was a financial 
crisis in his institution and differences arose between him 
and the Nawab. So Bahrul Uloom left Rampur after serving 
2 
there for about four or five years. Munshi Sadruddin of 
Bohar a village in the district of Burdwan, requested the 
Mulla to take over charge of Madrasa-e-Jalaliyai which he 
had founded in 1775 in memory of Syed Jalaluddin 
al-Tabrezi. The resources of Bais Hazari Parganas were 
donated to this Madrasa. It had a library with a large 
number of rare books and manuscripts. This valuable 
collection was acquired by the British Government in 1904 
and shifted to Metcalf Hall Library/ Calcutta, which is now 
3 
known as the National Library. He took one hundred of his 
students to Bohar. It was understood between him and Munshi 
Sadruddin that the latter would bear the entire expenditure 
of the madrasa, besides a salary of four hundred rupees to 
Mulla Bahrul Uloom himself. On the way to Bohar Mulla 
Izharul Hague a nephew and son-in-law of his, joined him at 
Rae-ib8reily. Mulla Bahrul Uloom taught there for a decade 
and a large number of students benefited from him. Some of 
his desiciple became eminent their age, like Ghulam Mustafa 
Burdawani. While in Bohar Mulla Bahrul Uloom also wrote a 
1. Yousuf Kokan. Bahrul Uloom. p.15. 
2. Yousuf Kokan. Loc.cit. P.15. 
3. Yousuf Kokan. Ibid, pp.15-6. 
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number of books. Among them there is a famous book entitled 
Ahwal-e-Qiyamat. Some mischievous persons sowed seeds of 
discord between Mulla Bahrul Uloom and Munshi Sadruddin, as 
a result of which their relations became strained. When 
Muhammad Ali Khan, Nawab of Arcot in Madras, who originally 
belonged to Gopa Mau, a small town of Hardoi district in 
Avadh came to know this, he invited Bahrul Ulom to Madras 
and sent him travelling expenses and the Mulla accepted 
this invitation. Mulla Bahrul Ulom had also received 
invitation from the Nizam of Hyderabad and Haidar Ali, the 
father of Tipu Sultan, the ruler of Mysore, but Bahrul 
2 
prefered to go Madras. He went there alongwith six hundred 
of his students. When Nawab Muhammad Ali learned that Mulla 
Bahrul Uloom approaches Madras, he sent some of his courtiers 
and relatives to receive him. On August 24, 1791 when he 
reached Madras the ulama and noblemen of the town met him 
on the outskirts of the city and accompanied him on foot 
upto the palace of Nawab Muhammad Ali Khan.Where the Nawab 
and the princes greeted him.As he was about to step out of 
the planquin carrying him, the Nawab motioned to him 
respectfully to remain seated and he and his relatives 
placed the planquin on their shoulders and carried it to 
the durbar hall and the Nawab made him sit on the throne, 
where he himself used to sit and kissed his feet and said 
"Allah is great, how could I be so luckny that you came to 
my house" Mulla Bahrul Uloom's monthly salary was fixed at 
4 
one thousand rupees, which he spent on his students only. 
Later, a special monthly grants of sixty rupees was given 
to him. Besides, his son Moulvi Abdur Rab was Sanctioned 
a stipend of two hundred rupees per month and Mulla 
1. Abdul Hai al-Hasani. Nuzhat al-Khwatir. p.292. 
2. Mohd. R iza Ansari. Op.cit. pp.ll0--3. 
3. Inayatullah Ansari. Op.cit. p.139. 
4. Yousuf Kokan. Bahrul Uloom. p.17. 
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Izharul Haque his nephew and son-in-law and Moulvi Imam 
Bakhs were each given stipends of one hundred rupees. All 
his students were given substantial scholarship. A large 
madrasa was built for Bahrul Uloom. Students flocked from 
all over the India to this madrasa. The Nawab treated him 
with the same respect and honour throughout his Ifie, and 
whenever Bahrul Uloom went to him, the Nawab never failed 
2 
to escort him upto the gate of the palace on hxs return. 
After the death of Nawab Muhammad Ali Khan, his sons 
Umdatul-Umara and Tajul Umara and after them, his grandson, 
Nawab Azim-ud-Daula held him in the highest esteem. Mulla 
Bahrul Uloom thus spent the rest of his life in Madras in 
peace and prosperity. 
In recognition of his valuable services to Islamic 
sciences the Umdatul Umara confered upon him, the title of 
Malik al-Ulama on 25th October, 1795 A.D. He also granted 
a jagir consisting of two villages, Chunnar and Jafarapet 
to Moulvi Abdur Rab and Moulvi Imam Bakhs, which latter 
confiscated by the British. 
TITLES OF BAHROL ULOOM AND MALIK AL-ULAMA 
There are two different opinions on who confered the 
title of Bahrul Uloom to him. According to the authors of 
Tadhkira-e-Ulama-e-Hind and Bahrul Uloom, it was given to 
him by Nawab Muhammad Ali Khan Walajah. While the author of 
Ahwal-e-Ulama-e-Firangi Mahal says that it Shah Abdul Aziz 
who gave this title to him. Similarly there are two 
conflicting versions about who gave him the title of Malik 
al-Ulama. According to Tadkhira-e-Ulama»e-Firanqi Mahal, 
1. Inayatullah Ansari. Op.cit. p.139. 
2. Yousuf Kokan. Bahrul Uloom. p.19. 
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the title of Malik al-Ulama given by Nawab Muhammad Ali 
Khan Walajah. While the author of Bahrul Uloom/ the title 
confered upon him by Nawab Umdat al-Umara. 
The title Bahrul Uloom was supposed to have been 
given by Shah Abdul Aziz of Delhi, because of his extra-
ordinary contribution to various descriplines. Once Mulla 
Hasan, a nephew of Mulla Bahrul Uloom went to Delhi and 
students of Shah Abdul Aziz came to meet him. They had 
debate and argumentation with Mulla Hasan and were greatly 
impressed with his learning. Then they went back to Shah 
Abdul Aziz and praised Mulla Hasan in the highest term. 
Shah Abdul Aziz said that logicians like Mulla Hasan had no 
concern with Quran and Hadith but all the time repeated 
"Qala al-Sheikh wa Qala al-Razi". After Mulla Hasan had 
returned back to Rampur, some one informed Mulla Abdul Ali 
of this. Then he sent his written work, Arkan al~Arba'a 
to Shah Abdul Aziz, who sent a letter to Mulla Abdul Ali 
addressing him as Bahrul Uloom. The latter title Malik 
al-Ulama was also supposed to have given by Umdat al-Umara, 
son of Nawab Muhammad Ali Khan, while he was conferring 
2 
titles on the tenth day of his succession to the throne. 
In a nutshell, the title of Bahrul Uloom was 
conferred upon by Shah Abdul Aziz as is evident from the 
incident related above. He left for Rampur after the death 
of Hafiz Rahmat Khan in 1774 A.D. Thus Al-Arkan al-Arba'a 
was written much after that date. Any how, it would be 
reasonable if Bahrul Uloom was referred to with this 
1. Inayatullah Ansari. Op.cit. pp.140-1. 
2. Yousuf Kokan. Bahrul Uloom pp.17-20. 
52 
appellation and Malik al-Ulama as the official title, as 
the former was absolutely personal to him, while the latter 
was bestowed after his death upon his son-in-lawr Mulla 
Allauddin as well who was hailed as his successor. 
DEATH OF MULLA BAHROL ULCXDM 
After a long period of service in various 
disciplines, at the age of eighty three years, Mulla Bahrul 
Uloom past away on 12th of Rajab al-Murajjab, 1225 
A.H./13th August, 1810 A.D. and was burried the next day 
adjacent to the right courtyard of the great Walajah 
Mosque. His grave is still a popular place of pilgrimage 
and his memory is highly cherished by the people. Rahman 
Ali mentioned that his date of death was 1235/1819 A.D. 
which Dr. Zubaid Ahmad also agrees in his book 
"Contribution of India to Arabic literature. But C. 
Brockelman mentiones both the dates and preferres the 
earlier one, which appears to be correct becuase it is 
mentioned by most of the Mulla's bioographers. This view 
is supported by a number of chronograms as well as verses 
composed with the specific purpose of recording the years 
of his death. For examp. Afzal al-Ulama Moulvi Irtiza Ali 
Khan had composed the following verses on the occasion: 
"Our sheikh and teacher Abdul ;^ -J\>—^  \:>l:_i ^  Lv>;^ 
Ali went away to heaven. (j>\iJ\/ >(J.\ ^ u^ntU^ 
About his date of death which ^^/^d*^ (J^L^ Q^^-^^^ 
in my knowledge Allah not ^'^y^^c^^Y'^^V <:ijJu 
being equal to anybody to him 
in his time". 
He also extracted the Mulla's date of death by the 
following sentence: 
1. Yousuf Kokan. Bahrul Uloom. p.25. 
Abdul Hai al-Hasani. Nuzhat al-Khwatir...p.294.v.7. 
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After the death of Mulla Bahrul Uloom prayers were 
regularly held five times at Walajah Mosque, which was 
built in 1210 A.H. Because of the death of Mulla Bahrul 
Uloom, the Mutwalli (Trustee) Haji Muhammad Maghribi asked 
salat to be performed five times so that dead dignitan is 
able to hear the sound of azan five times. 
PROGRENY AND DESCENDANTS OF MULLA BAHRUL ULOOM 
As has been said above, Mulla Bahrul Uloom was 
married at the age of seventeen. He left three sons and 
three daughters behind. Among his sons the eldest son was 
Mulla Abdul A'la who was born at Lucknow and was educated 
by his father. After completing his education, he served.a 
few years in Lucknow as a teacher. But due to financial 
problem, he went to Calcutta and was shown favours by the 
British officials. He stayed there for a long time but when 
he was started being ignored by the official he felt 
frustrated and returned to Lucknow. After a few months he 
again left for Calcutta and being disappointed a second 
2 
time. He acompanied his father to Madras in 1205 A.H. 
where he felt ill, and after teaching there for a short 
time he asked the leave of his father to return home, but 
later, could not do so, due to serious illness. He was not 
eareful about his health. When he was returning to Lucknow 
he died on Shaban 28, 1207 A.H. He was author of several 
books. 
4 
He left two sons and one daughter behind. First he 
married the daughter of Mulla Hasan but she died without 
1. Yousuf Kokan. Bahrul Uloom. pp.25-7. 
2. Inayatullah Ansari. Op.cit. p.141. 
Abdul Hai al-Hasani. Nuzhat al-khwatir. p.236. v.7. 
3. Yousuf Kokan. Ibid, pp.34-6. 
4. Inayatullah Ansari. Loc.cit.pp.141-2. 
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Abdul Jami 
1 
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1 
Daughter 
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Daughter 
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I 
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Jamaluddin 
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Moulvi Abdul Basit 
Mohd. Naeem 
. I 
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-t 
1 
Abdul Halim 
1 Abdul 
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r 
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Hafiz Abul Karam 
Muhammad Akram 
r 
Hakim Kamil Mian 
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any child and then he married the daughter of Sheikh Nawab 
Siddique to whom, three child were born. His daughter was 
married to Moulvi Qudrat Ali, grandson of Mufti Muhammad 
Yaqub.His eldest son was Abdul Wahid/ received his primary 
education from Mulla Izharul Hague, and later he was taught 
his grandfather. After completion of his education, he 
went to Calcutta for getting a job. There he met Lord 
Harington who disappointed him in the matter. After the 
British started wielling power in Delhi, he got the job of 
Qazi in Rohtak, a district of Punjab with a salary of two 
hundred and fifty rupees. After a few days, he went to 
Panipat, where he died on 29th Muharram, 1261 A.H. He left 
a son only named Abdul Waheed who died childless. 
The second son of Mulla Abdul A'la named Abdul Wajid 
went to his grandfather Mulla Bahrul Uloom in Madras, when 
he was still a child. He received early education from his 
uncle Maulana Abdur Rab and afterwards from his grandfather 
Mulla Abdul Ali Bahrul Uloom. Later he returned home in 
1223 A.H. and married the daughter of Mulla Alauddin bin 
Maulana Anwarul Hague. Two years later, when Bahrul Uloom 
passed away, he accompanied his uncle and went to Madras, 
where he and his uncle were appointed teachers in Madrasa-e 
Kalan and sanctioned a small salary. While Walajah gave 
Moulvi Abdur Rab the title of Sultan al-Ulama and Moulvi 
2 
Abdul Wa^id was given the title of Qutub al-Ulama. After 
a few days his uncle Moulvi Abdul Rab returned to Lucknow* 
In 1241 A.H. Moulvi Abdul Wajid died. He dedicated his 
whole life to teaching. He left behind two daughters only. 
The first one was married to her cousin Moulvi Abdul Waheed 
1. Yousuf Kokan. Bahrul Uloom. p.36. 
2. Yousuf Kokan. Ibid, pp.50-1. 
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while the second one was married to Mufti Muhanunad Yousuf 
bin Mufti Muhammad Asghar. Moulvi Abdul Wajid was buried 
near the Walajah Mosque. The second son of Mulla Bahrul 
Uloom was named Abdul Nafi, who received his early 
education from his father in Madras. Then he came back to 
his home town, Lucknow, where he was taught by some other 
teachers of his family especially Mufti Muhammad Yaqub bin 
Mulla Abdul Aziz and Mulla Muhammad Wali bin ^azi Ghulam 
Mustafa. Though he possessed a sharp mind and was a very 
intelligent, due to financial troubles he could not devote 
himself to learning and instruction. In desperation he 
decided to join the army of Nawab Mir Khan (d. 1250/1834 
A.D.) the ruler of Tonk. According to one account Abdul 
Nafi died on 28th Shaban 1222 A.H. as a result of drinking 
2 
water of a poisoned well. It has has also been said that, 
he died of dropsy in Lucknow, where he had returned from 
3 
Tonk. He left one son, only named Abdul Jami whose 
education remained incomplete. He received his early 
education from his uncle Maulana Abdur Rab and was then 
taught by Nurul Hague and Moulvi Qudrat Ali. Later, he went 
to Hyderabad to get a job, but on being disappointed, left 
for Madras in 1271 A.H. Next year he went to Mysore and 
accompanied by second son Abdur Rahman. After a few months 
he went again to Hyderabad where he died of Cholera in 
4 
1272 A.H. He was buried there. Abdul Jami was married to 
the daughter of Mulla Mubin bin Mulla Muhibullah. His wife 
1. Inayatullah Ansari. Op.cit. p.143. 
2. Inayatullah Ansari. Loc.cit. p.143. 
3. Abdul Hai al-Hasani. Nuzhat al-Khwatir. p.319. 
Yousuf Kokan. Bahrul Uloom. pp.42-3. 
4. Inayatullah Ansari. Ibid, p.144. 
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died in 1281 A.H. He had four sons and a daughter. His 
daughter was the wife of Moulvi Abdur Rahman bin Moulvi 
2 
Qudrat Ali. She died without bearing any child. His eldest 
son name Abul Hasan was a great Hanafi scholar of his age. 
He received his early education from Sheikh Abdul Hakim bin 
Abdur Rab bin Bahrul Uloom and other ulama. He was a 
disciple of Sheikh Abdul Wall bin Abdul Karam. Later, he 
taught for a long time in Lucknow and wrote various books. 
In 1282 A.H. he expired in Lucknow. 
The second son of Abdul Jami, named Abdur Rahman, 
received his early educatin from Moulvi Zahur Ali bin Malik 
al-Ulama and Maulana Abdul Halim son of Moulvi Amanullah. 
Later, he settled down in Hyderabad. After some time he 
performed Hajj and on return from the pilgrimage to 
Hyderabad, he died on 5th 2ul Hijjah, 1303 A.H. He 
dedicated his whole life to the cause of Islamic 
4 
learning. 
The third son of Abdul Jami was Moulvi Abdul Ghaffar 
who received his early education from Maulana Abdur 
Razzaque and Maulana Naeem bin Maulana Abdul Halim. Later, 
he took lessons in spiritual science (Tasawwuf) from 
Maulana Abdul Wall. He served his mentor for a long time. 
After the death of his teacher he went to Bhagalpur in 
Bihar, where he obtained the degree of Law and practicised 
there as a lawyer. Besides, he taught his students there. 
He stayed there for decades. After this he suffered from 
1. Yousuf Kokan. Bahrul Uloom. p.43. 
2. Inayatullah Ansari. Op.cit. p.144. 
3- Abdul Hai al-Hasani. Nuzhat al-Khwatir. p.11.v.7. 
4. Inayatullah Ansari. Ibid, pp.144-5. 
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an eye disease and returned to Lucknow, where he died on 24 
Shabaan 1322 A.H. and was burried behind of the grave of 
Mualana Naeem. He was married to the sister-in-law of Nawab 
Ikramullah Khan. He had a son and a daughter. His son, 
named Moulvi Abdus Sattar, died in his young age during the 
life time of his father and burried at the Dargah of Sheikh 
Muhibullah of Allahabad/ who received his early education 
from his father, Moulvi Abdul Ghaffar and Maulana Shah 
Mohammad Husain of Allahabad. Later he passed the F.A. 
examination. He was an extraordinary and talented and 
patient scholars. He was an employee of the Allahabad High 
Court. He was a great biographer, like his father. Among 
his work Biography of Lord Bacon is an evidence of his 
learning. He died very young during his father's life 
time. Moulvi Abdul Ghaffar was an eminent author who wrote 
several books. Risala-e-Dar Ahwal-e-Hadhrat Ustad al-Hind, 
Risala-e-Dar Ahwal-e-Mir Islamil Bilgrami and Asrar al-Arba'a 
2 
are some of hisfamous books The fourth and youngest of 
Abdul Jami was named Abdul Ali Abu Turab. He memorised the 
Holy Quran in his childhood and received early education 
from Maulana Naeem bin Mulla Abdul Hakim. Afterwards, he 
went to Azimabad (Patna), where he was taught by Maulana 
Latif Ali of Mirzapur and Maulana Muinuddin. After 
completion of his education he went to Koel where he was 
appointed as a teacher. But he was struck with paralysis 
and expired in 1292 A.H. He was an eminent intellectual of 
his time and was a disciple of Maulana Abdul Wali. No 
progeny came down from the sons of Moulvi Abdul Nafi, only 
his daughters gave him grandsons. 
1. Inayatullah Ansari. Op.cit. pp.145-6. 
2. Inayatullah Ansari. Loc.cit. p.145. 
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The third son of Mulla Bahrul Uloom was named Abdur 
Rab who was born in Lucknow. His title was Sultan al-Ulama 
and kunniya was Abdul Aiyash. Mulla Bahrul Uloom did his 
best to educate and reform him and kept him with himself at 
Shahjahanpur/ Rampur, Bohar and Madras as a part of his 
training. After the completion of his education, he paid 
attention to teaching. After a few days, he returned in 
Lucknow, where he was married to the daughter of Sheikh 
Azizullah of Sihali. After the death of his father, Mulla 
Bahrul Uloom, he and his nephew Abdul Wajid went to Madras, 
where they taught for some time, after which he left for 
Lucknow. After the death of his nephew, he again went to 
Madras in 1241 A.H., after staying there for five years, he 
again went back to Lucknow, where he stayed for the rest of 
his life. Maulana Waliullah Ansari writes in Al-Aghsanal 
Arba'a li al-Shajrat-al-Taiyebah, that, he was very fond of 
travelling and undertook extensive tours of the Deccan and 
stayed for some time in Calcutta also. Once he met Shah 
Abdul Aziz bin Waliullah Dehlavi and was greatly honoured 
2 
by him. He died on 6th Ramadhan, 1253 A.H. He left three 
sons from his three wives. When he was teaching in Madras, 
he was given fifty Haun (equal to one hundred and seventy 
five rupees) as salary. After some time this salary was 
stopped by British Government. He sent a pettition to Nawab 
of Madras but it is not known what was the out come of this 
petition. Rest of his life was spent in peace and 
prosperity. 
As described above, he had three sons. The eldest 
son was named Abdul Hakim. His kuniyat was Abul Baqa. He 
received education from his father and Maulana Muhammad 
1. Abdul Hai al-Hasani. Nuzhat al-Khwatir. p.258.v.7. 
2. Inayatullah Ansari. Op.cit. pp.146-7. 
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Nameem and Maulana Noorul Haque. After completion of his 
education, he paid attention to teaching. He taught for a 
long time and during this period wrote a large number of 
books like Sharhu Kafi and Tafsir-e-Baidhavi. Moulvi 
Rahman Ali, the author of Tadhkira-e-Ularoa-e-Hind met him 
in 1264 A.H.. He died on 24th Safar 1287 A.H. He was 
married to his cousin the daughter of Moulvi Nafi and left 
two sons and two daughters behind him. 
His elder daughter was married to Moulvi Abul Hasan 
Muhammad Salih, who died without having any children. The 
younger daughter was given in marriage to Moulvi Mehdi son 
of Mufti Muhammad Yousuf. She left one son was named 
Maulana Naeem. 
Among the sons of Moulvi Abdul Hakim bin Abdur Rab, 
the eldest one was Moulvi Abdul Halim who was born at 
Firangi Mahal on 1st Jumadi al-Awwal/ 1204 A.H. His 
chronogrammatic name was Mazharud-Din. He received his 
early education from his father and Maulana Nur-e-Karim of 
Dariabad. Later he got higher from Moulvi Qudrat Ali/ 
grandson of Mufti Muhammad Yaqub. After completion of 
education, he was engaged in preaching and teaching. He 
wrote several books like Sharh Wigaya, Sharh Agaeed, Sharh 
Jami. He passed away on 15th Sha'aban 1300 A.H. He was 
married to the daughter of his teacher, Moulvi Qudrat Ali, 
and left behind four sons and the two daughters. Both of 
his daughters were given in marriage to Moulvi Ikram one 
after the other. His eldest son was named Abdul Khalique, 
who received education from his father and uncle. He was a 
1. Abdul Hai Al-Hasani. Nuzhat al-Khwatir. pp.251-2.v.7 
Inayatullah Ansari. Op.cit. p.147. 
Rahman Ali. Op.cit. p.282. 
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good administrator. He wrote a number of books. In his old 
age he left his home and stayed at the graveyard of Shah 
Dosi. He had a number of children all of whom died during 
his life time. Both of his wives were daughters of Maulana 
Naeem and Moulvi Mehdi also expired before him. For this 
reason, he was greatly depressed. He died in 1328 A.H. 
The second son of Moulvi Abdul Halim was named 
Moulvi Abdul Ghani. He was not able to receive education 
due to his illness since his childhood even though he was 
very brilliant and talented. He died very young. 
The third son of Moulvi Abdul Halim was named Moulvi 
Abdul Majid. After he memorised the Holy Quran# he received 
his early education from his uncle Mualana Naeem and 
Maulana Abdul Hai. After completion of education he was 
appointed a teacher at Canning College in Lucknow. He 
served there till his death. He was also a part time teacher;at Madrsa 
Alia Nizamia, Firangi Kahal, where Moulvi .Si^ghatulla and 
Moulvi Aiyub learned Logic and Philosophy from him. He died 
of heart attack in 1340 A.H. He was an expert in the 
subjects of Logic and Philosophy and was conferred the title 
of Shamsul-Ulama alongwith his youngest brother, Abdul 
Hamid by the British. He had three wives, one after 
another's death. All his children died during his life 
time except a son, named Abdur Rashid from his first wife. 
He also wrote a number of books most famous of which was 
2 
Hidayat al-Sarf. 
His only sen Moulvi Abdur Rahsid received his early 
education from his father and uncle. He also got a degree 
1. Inayatullah Ansari. Op.city, pp.148-9. 
2. Inayatullah Ansari. Ibid, pp.149-50. 
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from Government College. Later, he was appointed a teacher 
of Husainabad High School. His date of death is not known. 
He married the daughter of Sheikh Abdur Rahim and left 
seven daughters and two sons, named Abul Qasim and Ahmad. 
Among his sons-in-law Moulvi Mushir Ahmad of Kakori, was 
very famous session judge. 
The fourth and youngest son of Moulvi Abdul Halim, 
named Abdul Hamid was born in 1282 A.H. in Lucknow. He 
received his education from his uncle, Maulana Naeem, and 
Maulana Abdul Hai, after he had learned the Holy Quran by 
heart. He became a teacher in the Madrsa-e-Qadimia all 
grants of which were provided by the British Government. As 
stated above, joint title of Shamsul-Ulama was conferred on 
him alongwith his brother. His date of death is not know. 
He married the daughter of his teacher and uncle, Mulla 
Naeem. He left a son and two daughters behind. The elder 
daughter was given in marriage to Sheikh Salimuddin of 
Fatehpur. She had a son and a daughter whereas another 
daughter remained unmarried due to her illness. The only 
son of Moulvi Abdul Hamid was named Muhammad Ateeque. He 
received his education from his father and other teachers, 
and passed his F.A. from Government College. His date of 
death is not known. He married the daughter of Abdur 
Rahseed, son of Abdul Majid, and left a son and a daughter 
behind. He was an eminent scholar of his age. 
Among the daughters of Mulla Bahrul Uloom the eldest 
one married to Mulla Izharul Hague son of Mulla Ahmad Abdul 
Hague. She had no children. The second daughter of Mulla 
Bahrul Uloom was married to Mulla Azizullah, son of Mulla 
Muhammad Walullah. She too died childless. The third and 
youngest daughter of Mulla Bahrul Uloom was given in 
marriage to Mulla Alauddin, his true successor who also 
1. Inayatullah Ansari. Op.cit. pp.149-50. 
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suceded the title of Malik al-Ulama^ which had earlier been 
given to Mulla Bahrul Uloom. He died in 1242 of tenth 
Shawwal and hurried in the courtyard of V^ alajah Mosque. His 
shroud was arranged by Nawab Azim Jah. His descedents are 
fround throughout the subcontinent and some of them are 
still engaged in the persuit and dessimination of learning. 
He wrote a number of books among these was a famous 
commentary of lira al-Sarf entitled Fusul-e-Akbari/ which 
still now included in the syllabi of the traditional 
Madrasas. He left a son named Jamaluddin Ahmad# who was 
also a great scholar of his age. He and his mother, the 
daughter of Mulla Bahrul Ulom died in 1276 and 1253 A.H. 
TEACHERS OF MULLA BAHROL ULOOM 
Sheikh Qazi Muhammad Taqi son of Sheikh Muinuddin 
al-Abbasi al-Mahanvi performed the "Bismillah" ceremony of 
Mulla Bahrul Uloom. He was among the Qalandaria Mashaikh, 
born, bred at Mahuna, a small town in Lucknow District. He 
received his early education from his father. Later, he 
went to Lucknow and then to Kannauj, where he got education 
from a number of ulama and scholars. Afterwards he left 
from Allahabad, where he received his higher education from 
Sheikh Qudaratuallh son of Abdul Jalil al-Husaini 
al-Allahabadi. After the completion of his education the 
went to perform Haj on behalf of himself and his father. 
After returned home, he was engaged in teaching and 
learning and during this time, he wrote a number of books. 
He died in 1176 A.H. He was a model of continence, chastity 
and devoutness and never bent and bowed before any one. 
It was from his father, Mulla Nizamuddin, from whom 
Bahrul Uloom received his early education after the Bismillah 
1. Yousuf Kokan. Bahrul Uloom. pp. 34-5. 
2. Abdul Hai al-Hasani. Nuzhat al-Khwatir. p.293.v.6, 
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ceremony. The last teacher of Bahrul Uloom was Mulla 
Kamaluddin al-Sihali al-Fatehpuri son of Muhammad Daulat 
son of Muhammad Yaqub. He was a cousin of Mulla Nizamuddin. 
He was born and bred in Fatehpur and received his early 
education from Syed Kamaluddin al-Azizmabadi and from 
Mulla Nizamuddin, with whom he stayed with a long time.-'-
Later, he taught students upto his last breath of life. He 
was an expert in Logic and in Tenets of Hanafi School of 
thought and Philosophy. Among his famous students were 
Bahrul Uloom, Maulana Barkat, Maulana Muhammad Hasan and 
his friend Muhammad Wall son of Qazi Ghulam Mustafa, 
Maulana Muhammad Alam al-Sandilivi, Sheikh Abdullah son of 
Zainul Abideen, Sheikh Ahmadullah son of Sifatulla 
al-Khairabadi and others. He also left a lot of excellent 
writings including the commentary of Al-Kibriyat al-Ahmar 
and Urwat al-Usqa. He died on 14th Muharrum, 1175 A.H. 
THE DISCIPLES AND PUPILS OF BAHRUL ULOOM 
Mulla Bahrul Uloom taught a very large number of 
students for about sixty three years v>rhich he devoted to 
the profession of teaching. About one hundred students 
accompanied on his journey to Bohar and six hundred 
students went with him when he went from Bohar to Madras. 
The following paragraphs describe some of the more eminent 
pupils of Mulla Bahrul Uloom. 
NAWAB MUHABBAT KHAN MUHABBAT 
He was son of Hafiz Rahmat Khan Shaheed (d. 1774 
A.H). He received his early education from Syed Ali Akbar 
of Moudud. Later, he learned from Bahrul Uloom Logic, 
Philosophy Rational and Traditional (Maqul and Manqul) 
sciences and became distinguished scholar of his age. 
1. Mohd. Riza Ansari. Op.cit. pp.147-9. 
2. Mohd. Riza Ansari. Ibid, pp.109-11. 
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AMINUDDIN AL-KAKORI 
Aminuddin al-Kakori, son of Hamiduddin was born in 
1164 A.H. He was also among Mulla Bahrul Uloom's famous 
student. He was the compiler of the Fatwa al-Alamgiriyah. 
He received his early education from his father and Qazi 
Najmuddin and then went to Shahjahanpur, where he took 
lesson of Manar al-Usul and Sharh al-Sullam from Bahrul 
Uloom, when Bahrul Uloom was teaching there at the Madrsa 
was established by Hafiz Rahmat Khan Rohilla. He also 
performed the Hajj and Urarah. After he returned to India, 
he went to Madras along with his spiritual mentor, Abu 
Saeed. After a few days, he came back to Kakori, his home 
town, where he taught number of students. In 1253 A.H. he 
passed away and was burried behined his father's tomb. 
MAULANA IMADUDDIN AL-LABKANI 
Sheikh Imaduddin al-Hanafi al-Labkani was born at 
Labkani a small town in _Bareilly district. He received his 
education in Logic and Philosophy and other subjects from 
Mulla Bahrul Uloom. After completion of his education, he 
took teaching as his profession. Besides, he wrote a number 
of books on various subjects. He had a deep knowledte of 
Logic and Philosophy and devoted his whole life to academic 
pursuits. Among his better written works are: 
(i) Al-Uqdat al-Wathiqa, on certain problems of Logic and 
Philosophy, (ii) Al-Ashrat al-Kamila on general science, 
(iii) Risalat Fi al-Maqulat al-Ashrah on rational science. 
(iv) Hashiyat ala Sharh al-Tahdhib marginal notes on 
2 
Abdullah al-Yazdi's commentary. 
1. Abdul Hai al-Hasani. Nuzhat al-Khwatir. pp.85-7.v.7. 
2. Abdul Hai al-Hasani. Ibid, pp.347-8.v.7. 
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MAULANA HUHIBBULLAH AL-HINDI 
He was Indo-Meccan/ born/ bred and trained in India. He 
received his early education from Bahrul Uloom, then he 
went to the Holy Mecca and Medina, where he performed Hajj 
and Ziarah and settled down there. He met Sheikh Rafiuddin 
Al-Muradabadi, author of Akhbar al-Haramain {A history of 
Mecca and Medina) written in 1201 A.H. His date of death is 
not known. 
MAULANA ZULFIQAR ALI AL-DEWAH 
He was the son of Mahboob Ali son of Muhammad Rafi. 
He was born and bred in Dewah. He received his early 
education from Sheikh Ahmad Husain son of Muhammad Raza al-
Ansari al-Lucknowi. Later, he was taught by Bahrul Uloom. 
After completion of his education, he left for RaeJBareilly 
where he got lesson in spiritual science and mysticism from 
Muhammad Adil of Bareilly and taught there for a some time. 
Later, he returned home and was appointed chief Justice 
(Qazi) of Lucknow. He was an expert in Islamic Law and 
Jurisprudence. Many people received from him their 
education. Besides, he wrote and edited several books, 
which are included in the syllabi of traditional 
2 
Madrasas. 
MULLA IRFAN BIN IMRAN AL-RAMPURI 
He was born, in Khurasan and grew up there. He 
received his early education from various scholars and 
ulama of the place. Later, he migrated to Rampur, where he 
was taught by Bahrul Uloom. He learned from the Mulla 
various subjects like rational and traditional sciences. 
1. Abdul Hai al-Hasani. Nuzhat al-Khwatir. p.415.v.7. 
2. Abdul Hai al-Hasani. Ibid, p.174. 
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Afterwards, he wrote and edited a number of books, like 
Madar al-Usul and Dawwar al-Usul« Both the works were 
related to Islamic Law and Jurisprudence. He had .five sons 
all of whom were great scholars. Among them was Khalilur 
Rahman (Qazi) Judge of Rampur. He died in Rampur, the 
actual date of his death is not known. 
MAULANA GHULAM JILANI AL-RAMPURI 
Sheikh Ghulam Jilani son of Ahmad al-Sharif 
al-Baghdadi al-Rampuri also was among the famous students 
of Bahrul Uloom. He was born at Piliphit in 1154 A.H. He 
left for Rampur, where he received his education from 
Bahrul Uloom. He learned Hadith literature from Shah Abdul 
Aziz Dehlavi. Later, he came back to Rampur, where he 
taught students upto his last breath of life. He also wrote 
2 
a number of books. He died on 1234 A.H. 
MAULANA GHULAM NASI SHAHJAHANPURI 
He was an eminent expert in Logic and Philosophy» He 
received his education from Bahrul Uloom and Mulla Hasan in 
Rampur. Later, he taught for a long time and wrote several 
books, among these the famous ones are Hashiyat Mir Zahid 
3 
marginal notes on Mir Zahid. 
QAZI IMAMUDDIN AL-KAKORI 
He was son of Hamiduddin, son of Ghaziuddin 
al-kakori, born at Kakori in 1166 A.H. He received his 
early education from his father and uncle, Qazi Najmuddin, 
Mulla Bahrul Uloom, Sheikh Mohammad Alam son of Shakirullah 
and Haider Ali. He was taught Hadith by his brother 
Hamiddudin. Later, he was engaged in teaching for a long 
1. Abdul Hai al-Hasani. Nuzhat al-Khwatir. pp.325-6.v.7 
2. Abdul Hai al-Hasani. Ibid, pp.357-8.v.7. 
3. Abdul Hai al-Hasani. Ibid, pp.371-2.v.7. 
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time. After t h i s , he was aK»in ted a Judge in Benaras on a tenporary 
bas i s . Later , he was appointed Chief Ju s t i c e of Bihar. He worte 
various books cxi d i f fe ren t subjec ts . He died in 1239 A.H. in Kakori 
v*iere he was burr ied. 
MftULANA FPJQ ALI AL-BBNARASI 
He was sen of Aminuddin, sol of Badiuddin. He received h is 
education fron Mulla Abdul Ali Bahrul Uloon and some o thers . After 
cotplet ion of h is education, he was engaged in teaching: in Benaras 
2 
and produced a number of ulama and scholars . 
STED AMANOAIXAH AL-SHABIAHANFORI 
He was a l so among the famous students of Mulla Bahrul Uloom. 
He was a great s p i r i t u a l scholar , bom and bred in Shahjahanpur. He 
received h i s education from Bahrul Uloom. 
MADLANA HUSEAM ALI AL-KAMPURI 
He was an expert in Logic and Philosophy. He received his 
>n f ra 
on Mir Zahid.' 
education rom Bahrul Ulocm and seme o the r s . He wrote marginal notes 
4 
MAULANA ASLAM AL-BANDAWI 
He was a Hanafi s c h o l a r an expe r t in Ph i losophy . 'le 
r ece ived h i s educa t ion from Mulla Abdul Al i Bahrul Uloom 
and s tayed with him for a long t i m e . He has w r i t t e n in 
d i f f e r e n t s u b j e c t s . Among h i s w r i t i n g t h e r e i s a famous 
work on Phi losophy e n t i t l e d Mukhtasar Al-Mufid. 
1 . Abdul Hai a l - H a s a n i . Nuzhat a l -Khwat i r» p p . 7 5 - 6 . v . 7 
2. Abdul Hai a l - H a s a n i . I b i d , p . 3 7 5 . v . 7 . 
3 . Abdul Hai a l - H a s a n i . I b i d , p . 3 4 6 . v . 7 . 
4. Abdul Hai a l - H a s a n i . I b i d , p . 1 7 8 . v . 7 . 
5. Abdul Hai a l - H a s a n i . I b i d . cp.416r7. v . 7 . 
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MAULANA ABDUR RAHMAN AL-LUCKNOWI 
Abdur Rahman/ son of Muhammad Hasan al-Lucknowi was 
born at Ropah a small village in Shikarpur in 1161 in which 
year, the illustrious teacher father Mulla Nizamuddin 
father of Mulla Bahrul Uloom. . He received his early 
education from his brother, Abdul Hakim. Then he went to 
Khairpur, where he received secondary education from 
al-Hafiz Muhammad Fazil. Later, he left for Maharun and 
took lessons in Logic and Philosophy from Sheikh Asadullah 
and stayed with him for a year. Then he left for Ansa 
Belawal, where he was taught by Sheikh Kalimullah and 
stayed with him for four years. After that, he went to 
Rampur, where he received education on Metaphysics and 
Geometry from Sheikh Mahmood and Hadith Literature from 
other ulama. At last, he went to Bohar, where he was taught 
by Bahrul Uloom. Soon" after he was engaged in teaching in 
a Madrasa in Midnapore District in Bengal for a long time. 
Then he went to Hyderabad and taught there for about four 
years. Later, he left for performing Hajj. He returned to 
his home town and then travelled to many cities of the 
country and visited various dargah of the aulias and had 
some spiritual experience. He wrote several books on a 
variety of subjects, like Miftah al-Tawhid^ Kalimat 
al-Hague, Kasirat al-Asnan etc. He died in 1245 A.H. 
MUFTI GHULAM MUSTAFA AL-BURDWANI 
He was also one of Mulla Bahrul Uloom's students and 
was a prominent scholar of rational and traditional 
sciences, especially Philosophy. He received education from 
Mulla Bahrul Uloom and other scholars. Later, he v/as 
appointed Mufti of Etawah (U.P.), where he stayed for a 
1. Abdul Hai al-Hasani. Nuzhat al-khwatir. pp.259-62. 
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very long time and then settled down in Birbhum in Bengal, 
a neighbouring district of his home town, Burdwan. He was 
also a good poet of the Persian language. 
MAULANA NURUL HAQUE AL-LUCKNOWI 
He was son of Anwarul Haque al-Ansari al-Lucknowi 
and was a scholar of both rational and traditional (maqul 
and Manqul) sciences. He took his early lessons in his home 
town, Lucknow, from his uncle Mulla Izharul haque, and then 
went with him to RaeiBareilly, where he stayed for a few 
years with Syed Muhammad Adil. Later, he left for Bohar, 
where he was taught all the prescribed texts in the Madrasa 
of Munshi Sadruddin by Bahrul Uloora. then came back home, 
and took up teaching in Lucknow. He gained the highest 
degree of perfection and excellence in religious sciences. 
He died in 1238 A.H.^ 
MAULANA ABDUL JAMI AL-SYEDANPURI 
He was son of Aminuddin son of Badiuddin born at 
Syedanpur, a village in the district of Bara Banki. He 
received his early education from Abdul Ali Bahrul Uloom 
and others. Later, he took up teaching. He also had a 
number of students and wrote a large number of books like 
Risalat Fi Bayan-e-Kalimat al-Tawhid, Risalat Fi Tahqiq-e-
Sifat al-Kalam etc. 
SHEIKH MUHAMMAD GHAWTH AL-MADRASI 
He was born at Muhammadpur in Arcot State in 1166 
A.H, He got his early education from his grandfather, 
1. Abdul Hai al-Hasani. Nuzhat al-Khwatir. p.370.v.7. 
2. Waliullah Ansari. Op.cit. pp.109-11. 
3. Abdul Hai al-Hasani. Ibid, pp.241-2.v.7. 
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Nizamuddin and a degree in Hadith. After his grandfather's 
death, he went to Ramnah and took lessons from Aminuddin 
al-Siddique al-Elori, in the prescribed text books. After 
the death of Maulana Aminuddin, he returned to Madras, 
where he was taught by Bahrul Uloom different books of 
Logic, Philosophy and Tenets of Hanafi sects, etc. 
Before joining the Madrasa of Walajah he once had a 
(PBUH) dream that he was in the presence of the Prophet , 
(PBUH) 
where he saw Mulla Bahrul Uloom also. The Prophet 
asked Abu Bakr Siddiq to offer the water of "Zamzam" to 
Bahrul Uloom. Abu bakr complied with the request of the 
{PBUH) 
Prophet . Suddenly Moulvi Ghawth woke up and began to 
cry. Next day he came to Mulla Bahrul Uloom and got lessons 
from him. He became and outstanding scholar of Islamic 
sciences. Mathematics, Astronomy and he also became and 
accomplished physician as may be known from his work 
"Sawati al-Anwar Fi-Marifat-e-Awqat al-Salat Wal-Ashar. He 
wrote several other authentic books. Nineteen out of the 
thirtyone books written in Arabic and Persian by him are 
still found in different libraries of the country. He was 
conferred the title of Sharaful al-Mulk by Nawab 
Azim-ud-Daula in 1219 A.H. He died in 1230 A.H. ^  
Besides the above mentioned pupils of Mulla Bahrul 
Uloom there were many other eminent scholars and ulama also 
who were his pupils. There are also some non-Muslims who 
were taught by him like the great poet Raja Makkhan Lai 
Bahadur. 
1. Yousuf Kokan. Kano-wada-e-Qazi Badr-ud-Daula. 
pp.148-81. 
2. Abdul Hai al-Hasani. Nuzhat al-Khwatir. pp.470-1. 
3. Yousuf Kokan. Bahrul Uloom. p.19. 
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VIEWS OF PROMINENT ULAMA ON MULLA BAHRUL ULOOM 
According to Mulla Kamaluddin Bahrul Uloom had gained 
what his father could not achieve at that age. Mulla 
Kamaluddin also says that at this young age he has acquired 
an insight into the knowledge of earlier (Qudama) scholars 
and intellectuals and the works anc' v/rittings of the later 
(Muta'akhkhirun) scholars and authors / which other scholars 
could not acquire during their entire life time. Besides, 
Mulla Kamaluddin also compared Mulla Bahrul Uloom favourably 
with Allama Sadruddin al-Shirazi and al-Muhaqqiq Jalaluddin 
al-Dawwani. 
The title of Bahrul Uloom given to him by Shah Abdul 
Aziz Dehlavi which indicates the depth of his knowledge. The 
title of Malik al-Ulama by Nawab Muhammad Ali Khan Walajah 
signified his standing as an outstanding scholar and teacher 
of Islamic studies. 
According to Mulla Waliullah, Mulla Bahrul Uloom 
surpassed great scholars of the past by constantly engaging 
himself in the study of their works, on which later scholars 
mostely relied and drew upon. 
In addition to the ulama others, too, benefited from 
his learning. Moulvi Inayatullah says that his unique 
letters and writtings are much superior to those of Mulla 
Mubin, Mulla Waliullah and Maulana Abdul Hai and that he had 
studied in depth the books of Sheikh Muhiuddin Ibn al-Arabi 
2 
and made a number of crucial correction in their works. 
The author of Nuzhat al-Khwatir is of the view that, 
Abdul Ali was veritable ocean of knowledge and an 
outstanding expert in Logic, Philosophy, Islamic Law and 
1. VJaliullah Ansari. Op.cit. p.122. 
2. Inayatullah Ansari. Op.cit. p.140. 
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Jurisprudence and its Principles and Tenets also an expert 
of mystical and spiritual sciences. Further he avers that, 
nobody could gain which he has gained and nobody was equal 
to him in the universe of knowledge and also nobody had 
acquire his status in his life time in India. In a nutshell 
he had an extraordinary, all round personality because of he 
became famous throughout the Islamic world. 
1. Abdul Hai al.Hasani. Nuzhat al-Khwatir. p.293.v.7, 
CHAPTER FIUE 
CONTEMPORARIES AND WORKS OF MULLA BAHRUL ULOOM 
CONTEMPORARIES OF MULLA BAHRUL ULOOM 
From his childhood upto his last breath, Mulla 
Bahrul Uloom travelled to various parts of the country. He 
was known to a number of persons, who were associated with 
different field of knowledge. Their contributions and works 
were also known to him. He was also keenly interested in 
discussing various subjects, and in communicating with his 
contemporaries on different aspects of Islamic scholarship. 
Some of the persons with whom he held discussion or 
communicated persons are described below: 
MAULANA ABDUL AZIZ DEHLAVI 
He was son of Maulana Waliullah son of Abdur Rahim 
al-Umari al-Dehlavi, born in Delhi 1159 A.H. His chronogra-
mmatic name was Ghulam Halim and some scholars gave him the 
title of Sirajul-Hind, while some other scholars called him 
Hujjat-Allah. He memorised the Holy Quran in his childhood 
and received his early education from his father, Shah 
Waliullah Muhaddith al-Dehlavi in rational and traditional 
(Maqul and Manzul) sciences and completed his education at 
the age of fifteen years. 
When his father died, he was sixteen years old. 
Later, he received instructions in spiritual and mystic 
sciences from various prominent spiritual scholars and 
ulama. After completion of his education, he took up 
teaching like his father. He taught a number of students, 
who also became eminent in various fields of knowledge, 
like his brothers, Abdul Qadir, Rafiuddin and Abdul Ghani 
1. Rahman Ali. Op.cit. p.302. 
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and his son-in-law Abdul Hai, son of Hibatulla al-Barhanvi, 
Mufti Ilahi Bakhs al-Kandhalivi,Syed Qamaruddin al-Sonipati 
etc. He made India a centre of Islamic learning in the 
world and several ulama and scholars benefited from him. He 
served his whole life in teaching and writing. He wrote a 
number of books on different subjects. His famous works are 
Fathul Aziz a commentary of Holy Quran, which he wrote 
while he was critically ill. Only two of its several volumes 
survived and are available in the different oriental 
libraries of the country. Al-Fatawa Fi Al-Masail 
al-Mushkilah on Islamic law and jurisprudence also in two 
volumes. Tuhfa-e-Ithna-e-Ashara, a critque of Shia beleifs, 
Bustan al-Muhaddithin/ indices of Hadith with annotations, 
which remained incomplete, Mizan al-Balagah on rhetorical 
science, Mizan al-Kalam on Ilmul Kalam. He also wrote on 
Logic and Philosophy, books like Hashiyat Ala Mir Zahid, 
Mir Zahid Mulla Jala etc. He also composed verses and poems 
and wrote a number of short stories on different topics. He 
passed away in 1239 A.H. and was burried behind his 
father's grave in Delhi. 
AL-HAFIZ RAHMAT ALI KHAN AL-APGHANI 
A big landlord, Rahmat Khan, son of Shah Alam Khan 
al-Afghani, known as Nawab Hafiz al-Mulk was famous for his 
generosity, and highmindedness. He emigrated from the 
mountain of "Rouh" and was welcomed by Nawab Ali Muhammad 
Khan, who appointed him a Subedar of Pilibhit (U.P.), when 
Nawab Ali Muhammad died, there was a dispute about his, son 
Sa'adullah Khan being his successor, becuase of his 
incapacity for administration. Finally, he was given a 
annual grant of eight thousand rupees, was made (Amir) 
Cheif Minister. However, Hafiz Rahmat Khan quarrelled with 
Sa'adullah on this issue and snatched from Sa'adullah Khan, 
!• Abdul Hai al-Hasani. Nuzhatul Khwatir. pp.268-76.v.7, 
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Bareilly, Shahjahanpur and Pilibhit and other adjacent 
area. Hafiz Rahmat Khan was loved by his people for his 
good character and generosity. He improved socio-political 
and economic conditions in his state. He established 
madrasas, in different parts of his territory and invited a 
number of ulama and scholars. Among some promient invitees, 
Mulla Bahrul Uloom/ Sheikh Rustam Ali Kanauji and other. He 
gave adequate grants to these madrasas and institutions, 
from which a large number of students benefited. He was 
killed in 1774 A.D.""-
NAWAB FAIZULLAH KHAN AL-RAMPURI 
He was a high ranking nobleman of Rampur. He was 
born in Delhi. Later, he went to Sarhind (Punjab) during 
the reign of Muhammad Shah. Ahmad Shah Durrani attacked 
Sarhind and looted.- When, he was going back Faizullah 
Khan was taken with him to Qandhar. After some time, 
Faizullah Khan came back to India and stayed at Anola 
(Shahbad) where he was given a small state annual income of 
which was approximately five lakhs rupees. He settled down 
in Rampur and increased territory of his 'state gradually. 
He established many madrasas, mosques and libraries. In his 
court there were more than one hundred ulama and were given 
to them adequate salaries. Besides, students were also 
given stipends. He was a brave, generous, patient, and 
2' 
pious man. He died in 1208 A.H. 
QAZI THANULLAH AL-PANIPATI 
He was a descedant of Sheikh Jalaluddin al-Uthmani 
and was an eminent scholar in his time, especially in 
hadith, commentary of Holy Quran and jurisprudence. He was 
born at Panipat, a small town now in Haryana State. He 
1. Abdul Hai al-Hasani. Nuzhatul Khwatir. pp.85-6.v.6. 
2. Nisar Ahmad Faruqi. R.L.J., P.35. 
Abdul Hai al-Hasani. Ibid, p.391.v.7. 
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memorised the Holy Quran at the aye of six. Later, he was 
admitted to the madrsas of Shah Waliullah Muaddith 
al-Dehlavi, where he learned Islamic Law and Jurisprudence 
and its Principles at the age of eighteen. After this, he 
took lessons in mysticism and spiritual sciences from Shah 
Muhammad al-Sahani. After the death of his spiritual 
mentor, he was associated with Mirza Mazhar Jan-e-Janan. 
Who gave him the title of Ilmul Huda, whereas Shah Abdul 
Aziz gave the title of Baihaqi al-Waqt. He wrote a number 
of books like Tafsir-e-Mazahiri in seven volumes, a 
commentary of the Holy Quran, two versions of Kitab 
al-Mabsut, on Islamic Law and Jurisprudence and on Hadith. 
He also produced a lot of ulama and scholars. He also died 
in the year in which Mulla Bahrul Uloom passed away, i.e. 
1225 A.H.-*-
SHAH WALIULLAH AL-MUHADDITH AL-DEHLVI 
Sheikh al-Islam Qutubuddin Ahmad Waliullah, son of 
Abdur Rahim was born at Falat, a village in the Muzaffar 
Nagar district in 1114 A.H. He received his early education 
from his father. Later, he took lesson in hadith from 
Sheikh Muhammad Afzal. He completed his education at twelve 
years of age. Soon after he was engaged in teaching. In 
1140 A.H. he performed Hajj and Ziarat. He stayed in Medina 
for two years. There he was taught Sahih al-Bukhari, 
Al-Tirmizi and al-Muslim by Abu Tahir al-Kurdi, who also 
gave him permission to teach these works. Later, he went to 
Mecca where he learned Muatta Imam al-Malik from Sheikh 
Wafdullah al-Maliki and taken permission from Sheikh 
Tajuddin al-Qalabi for all Sihah-e-Sitta of Hadith. He 
wrote Al-Qaulul Jamil Fuyudhat al-Haramain, Al-Intibahu Fi 
1. Abdul Hai al-Hasani. Nuzhat al-Khwatir. pp.115-6. 
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Salasile-Aulia-Allah etc. during this time« He returned to 
India in 1145 A.H. and succeded to his father's post as a 
teacher. A large number of students benefited from his 
learning. He died in 1176 A.H. in Delhi and was buried 
behind his father's grave. He is an author of several books 
on the commentary of Holy Quran, Hadith* Islamic Law and 
Jurisprudence and on spiritual sciences. 
SYED GHULAM ALI AZAD AL-BILGRAMI 
He was the son of Syed Nuh al-Husaini. He was born 
in 1116 A.H. He was taught prescribed texts of the 
traditional madrasas by Syed Tufail Muhammad Atrauli and 
biographies, hadith and languages from his grandfatehr, Mir 
Abdul Jalil al-Bilgrami and tenets of Hanafi sects from 
Sheikh Lutfullah al-Hausaini. After completion of these 
studies he performed Hajj and Ziarah. Later, he learned 
Sahih al-Bukhari from Sheikh Hayat al-Sindhi and got 
permission from him toteach Sihah-e-Sitta. While staying in 
the Holy places, he was associated with Abdul Wahab 
al-Tantavi, who gave him the title of 'Azad'. He returned 
to India and settled down in Aurangabad. Then he joined the 
court of the Nawab Nasir Jang, son of Asaf Jah who offered 
him the post of Cheif Secretary of his court but Azad did 
not accept this offer. He stayed in Aurangabad till the 
last breath of his life. He died in 1200 A.H. He was an 
extra ordinary scholar in different fields of knowledge, 
especially in Arabic language and literature. He was the 
author of several books like Dhau al-Durari Fi Sharh 
al-Bukhari on hadith literature, Subhat al-Marjan Fi Athar 
al-Hindustan and Tasliat al-Fuad al-Sab'at al-Shaiyerah 
etc. He also composed various poems. He met Mulla Bahrul 
2 
Uloom, while Mulla was a ten years old boy. 
1. Al-Muntakhab Min al-Sher al-Arabi. pp.237-8. 
2. Rahman Ali. Op.cit. pp.362-3. 
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MULLA HASAN 
Mulla Muhanunad Hasan was the son of Qazi Ghulam 
Mustafa grand son of Mulla Muhammad Asad. He was very 
brilliant and talented. He was born in Lucknow. He received 
his early education from his maternal uncle Mulla 
Kamaluddin and then he was taught by his grnadfather, Mulla 
Nizamuddin. Then he became a teacher. He taught at Firangi 
Mahal for a long period. During this period as in the case 
of Mulla Bahrul Uloom, he too faced Sunni-Shia conflicts 
and disputes and was forced to shift to Shahjahanpur. After 
teaching there for some time he taught in various other 
places like Daranaghar, Delhi and Rampur. He settled down 
in Rampur where he was engaged in teaching and writing. He 
died in 1199 A.H. during the reign of Shah Alam. He wrote 
various books on rational and traditional sciences i.e. 
Shah Basit a commentary on Sullamul-Uloom» Sharh Musallam 
al-Thnbut/ Hashiyat Sharh al-Hidaya by Sadruddin al-Shirazi 
Hashyiat Shams al-Baliqh etc. These famous works are still 
available in various libraries of the country. 
MULLA MUBIN AL-LUCKNOWI 
He was a great jurist of the Hanafi school of 
thought. He was the son of Muhib, grand son of Ahmad. He 
was born in Lucknow. He received his education from Mulla 
Hasan, a contemporary of Mulla Bahrul Uloom. Later, be took 
up teaching and writing, in both of which he excelled. 
Among his famous works are Sharh Basit Sullam al-Uloom a 
commentary on Sullam al-Uloom which is related to Logic, 
Sharh Basit of Musallam al^Thubut on the principles of 
Islamic law and jurisprudence etc. Both the commentary are 
1. Waliullah Ansari. Op.cit. p.124. 
Abdul Hai al-Hasani. Nuzhat al-Khwatir. pp.201-2.v.6 
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on the writings of his teacher/ Mulla Hasan. He died in 
1225 A-H.-"-
SHEIKH MAJDUDDIN AL-SHAHJAHANPURI 
A great scholar in Philosophy/ Majduddin, son of 
Tahir al-Husaini was born in Shah jahanpur. He went to Gopa 
Mau, where he received education from Sheikh Wahajuddin. It 
is said that he also took lesson from Qazi Mubarak. After 
completion of his education/ he left for Calcutta where he 
was appointed Principal of Madrsa Alia in 1772 A.D. and 
2 
served there till his retirement. After which he came to 
Lucknow and was appointed Cheif Justice (Qazi) of the city 
during the reign of Nawab Sa'adat Ali Khan of Avadh. But he 
could not stay in Lucknow for a long time due to political 
reasons. He left for Bareilly and stayed at the graveyard 
of Hafizul Mulk, where he taught some students. He died in 
1813 A.H.^ 
QAZI MUHAMMAD A"ALA AL-THANVI 
His forefathers had settled down at Thanabhavan, a 
small town of Muzaffarnagar District during the reign of 
the Mughal emperor Akbar. He was born there in 1120 A.H. He 
was taught Arabic and Theology from his father Sheikh Ali, 
and studied other subjects like rational science traditonal 
science and pure sciences by himself and became a great 
4 
scholar. Later, he was appointed as an Assistant Qazi of 
his home town, then the Cheif Qazi of the town was Ghulam 
Muhiuddin. After his death Qazi Muhammad A'ala succeeded him 
1. Qayamuddin Abdul Bari. Athar al-Awwal...p.30. 
2. He retired from his job in 1806 A.D. 
3. A. Sattar. Tarikh-e-Madrsa-e-Alia Calcutta, pp.41-51 
4. Nisar Ahmad Faruqi. Raza Library Journal. p.26.v.l. 
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in 1166 A.H. He served in this post for more about fifty 
years. He died in 1191 A.H. and was buried behind the Pir 
Muhammad Wali Mosque. Now it is within the courtyard of 
Khanqah-e-Imdadia. He has left a large number of books as a 
valuable heritage. His Kashshaf Istilahat al-Funun a 
commentary of Holy Quran which has been published in the 
various parts of the world and edited by various 
distinguished scholars like Alloys Springar, a German Ori-
entalist, Maulana Muhammad Wajih and others.This work was 
written, when he was a seventeen years old boy. His Ahkam 
al-Aradhi deals with Islamic civil laws and Qawaeed-e-Zawi 
al-Arham, also related to the same subject. Hashiya Fatawa-
e-Hammadia is a commentary on Fatwa-e-Hammadia by Sheikh 
Ruknuddin a ninth century Hijra scholar. Copies of these 
books on Islamic law and jurisprudence are available in 
different libraries of the subcontinent. In a nutshell, 
Mulla Bahrul Uloom had several contemporaries and friends 
who were also eminent scholars in different fields of 
Islamic learning. People in every corner of the world had 
continued to benefit from their great contributions. 
WORKS OF BAHRUL ULOOM 
As described above, he was a versatile genius with a 
multifaceted personality. He was a prolific writer. He was 
most brilliant person who made a rich and valuable 
contribution in the field of Islamic learning. As mentioned 
earlier, no scholar can compare with this great man as a 
scholar or an author. Many sublime truths are found in his 
writings. Original works were so marvellously condensed and 
elucidated in his explanatory notes and commentaries that 
they surpass such works of all other authors. 
1. Nisar Ahmad Faruqi. Op.cit. pp. 20-52. v.l. 1989. 
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His biographers have failed to make a serious 
attempt to trace all his writings, with the result that in 
different biographies of his even titles and number of his 
works are not uniformly mentioned. Authors of Nuzhat 
al-Khwatir, Tadhkira-e-Ulala-e-Hind and Bahrul Uloom have 
mentioned eleven, fifteen and twenty three of his works 
respectively. In the present work twenty nine of his 
works are being listed. These as follows: 
(1) Ahwal-e-Qiyamat Bohar, Jalaliya Pub., 1201 A.H. 
This work written in Persian deals with the 
conditions and signs of the Day of Judgement. He worte this 
book, when he was in Bohar. It consists of introduction, 
(Muqaddima) three chapters and conclusion. The first 
chapter deals with the provision of resurrection, the 
second chapter describes the last day and its dreadful 
conditions while the third chapter deals with the Paradise 
the Hell and their inhabitants. Copies of this work are 
available in different libraries of the country. Its first 
edition is available in National Library. 
(2) Al-Arkan al-Arba*a; Rasail al-Arkan. Lucknow; 
Matba'oo Yousufi, 1328 A.H.iv, 286p. 
This book deals with the four fundamentals of Islam 
viz., Salat (Prayer) Sawm (fasting) Zakat (Alms) and Hajj 
(; Pilgrimage) in accordance with Hanafi school of thought. 
It consists of four parts. Part one, deals with prayer part 
two with alms, part three with faating and part four with 
pilgrimage. It is written in a simple and unambiguous 
language and was included for a long time in the syllabi of 
traditional Arabic madrsas in the subcontinent. This work 
has been published many times and eithar under the title 
1. Yousuf Kokan. Arabic and Persian in cornatic (1710-
1960) mentioned twenty four books, pp.230-2. 
82 
Arkan al-Arba'a by Matba-e-Saidi, Calcutta or Rasail 
al-Arkan by Matba'oo Yousufi, Lucknow. The main feature of 
this book is that a distinction of text, commentary and 
foot notes as not used in generally other books. This was the 
book on the basis of which he was awarded the title of 
Bahrul Uloom by Shah Abdul Aziz Dehlvi as described 
earlier. It is available in most of the libraries in the 
country. Its first editions published by Yousufi and Saidi 
are available in Azad Library, Aligarh, Library of the 
Asiatic Society and National Library, Calcutta. 
(3) Sharh al-Dair fil Usui. Lucknow* Matba'oo Yousufi, 
1879. 
This book is abridged edition of well known work on 
the principles of Islamic law and jurisprudence entitled 
Manar al-Anwar written by Hafiz al-Din Abul Barakat 
Abdullah, son of Ahmad al-Nasafi. Other commentaries on this 
work are Madar al-Fuhul Ila Ilm al-Usul by Abu Abdullah 
Muhammad, son of Mubarak al-Harawi, Nurul Anwar by Mulla 
Jiwan, the teacher of Mughal emperor Aurangzeb and Sharh 
Manar al-Usul by Mulla Nizamuddin, the father of Bahrul 
Uloom. 
(4) Sharh Figh Akbar 
This commentary on Figh Akbar by Imam Abu Hanifa 
written by Bahrul Uloom. This work is not available in any 
library. 
(5) Sharh Magamat al-Mabadi 
Commentary of Mussllam al-Th but dealing with the 
principles of Islamic law and jurisprudence. It is included 
in the syllabi of Arabic madrsas. It consists of an intro-
1. Yousuf Kokan. Bahrul Uloom. p.33. 
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duction and two chapters entitled Mabadi, principles of 
origin and Maqasid achievements of goals and objectives. It 
contains an appendix also. A manuscript of its is preserved 
in Asifia Library/ Hyderabad. (MS 1314) 
(6) Sharh Musallam al-Thubut» Lucknow# Nawal Kishore 
Press, 1978. 
This is another commentary of aforesaid book, by 
Mulla Bahrul Uloom. It compares favourably with other 
commentaries of Musallam al-Thubut. 
(7) Takmila Sharh Tahrir al-Usul. 
A commentary on the principles of Islamic law and 
jurisprudence entitled Tahrir al-Usul by Kamaluddin Muhammad 
son of Al-hamam (1388-1456). A number of other commentaries 
have been written by various scholars on this work. Bahrul 
Uloom's father, Mulla Nizamuddin also wanted to write a 
commentary on this work, but his desire could not be 
fulfilled. This is an unpublished work of Bahrul Uloom. 
(8) Tanvir al-Manar. Madras, Muhammadi Press, 1278 A.H. 
This is a commentary on a work related to the 
principles of Islamic law and jurisprudence entitled Manar 
al-Anwar written in persian and published in various parts 
of the country. The title was later changed to Tanwir 
al-Absar as mentioned jjiTadhkira-e-Ulama-e-Hind by Rahman 
Ali. 
(9) Masail Muta'alliqa. Kanpur, Mustafai Press, 1851. 
The work deals with the fatawa (ordinances) of three 
scholars. Shah Abdul Aziz, Shah Rafiuddin and Bahrul Uloom 
in Arabic with marginal notes in persian. It is available 
1. Inayatullah Ansari. Op.cit. p.140. 
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in various libraries of the country. The full title of the 
work is Masail-Mutalliqa wa Hurmat-e-Nanpaw wa Afyun wa 
Jauz wa Bang. 
(10) Wahdat al-Wajud 
A short treatise on the controversial issue, 
relating to the theory of unity of existence of God. The 
book is written in Persian. Tadhkira-e-Ulama-e-Firangi 
Mahal mentions that there are three books written by Bahrul 
Uloom on Pantheism . This book has been edited and 
translated into Urdu by Zaid Abul HASAN AL-Faruqi and 
published from Delhi. 
(11) Risala-e-Tawhid 
No information is found about this work of Bahrul 
Uloom. Only Rahman mentioned this work in his book 
Tadhkira-e-Ulama-e-Hind. 
(12) Risala Fi Taqsim al-Hadith. Rampur, Raza Library, 
MS. No.126. 
The manuscript/ which is in Arabic, deals with 
hadith literature. It is divided into several parts. A copy 
of this manuscript is found in Raza Library Rampur. 
(13) Risala Usui al-Hadith. MS, Lucknow Nadwat al-Ulama: 
A fine work in Arabic which deals with the 
elementary principles of the science of Hadith (tradition). 
Two manuscripts of this work are available at Nadwat 
al-Ulama, Lucknow. 
(14) Risala al-Sughra Fi al-Suluk. Rampur, Raza Library, 
MS No.242:14p. 
A small tretise on Islamic mysticism and spiritual 
1. Rahman Ali. Op.cit. p.305. 
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sciences (Tasawvmf) written by Mullah Bahrul Uloom. It is 
available in manuscript form. 
(15) Sharh al-Fass al-Nuhi Min Fusus Hikam. Rampuri Raza 
Library, MS No.348. 
A standard commentary of Fusus al-Hikam by Muhiuddin 
Muhammad Ibn Ali Ibn al-Arabi on mysticism and spiritual 
science. 
(16) Tanazzulat-e-Sitta. Madras, Muhanunadi Press.[n.dJ 34p. 
A fine booklet in Persian which discusses the 
question of the six aspects of the personality of Allah 
according to the spiritual science. Mulla Bahrul Uloom 
wrote this small treatise at the request of Nawab Muhammad 
Ali Khan of Madras. 
(17) Sharh Asma-e-Ahl-il-Badr. Madras, Muhanunadi Press, 
1889 A.D.xi, 384p. 
A biographical encyclopedia of Ashab (companions of 
(PBUH) 
Prophet who participated in the battle of Badr 
arranged alphabetically giving individual performance of 
Ashab in the battlefield. 
(18) Hidayat al-Sarf. Madras, Muhanunadi Press, 1887.xi, 80p. 
The work deals with Arabic etymology, written in 
Persian of lis eldest son Abdul A'la d. 1207 A.H. It has 
been publisned from several places of the country. A copy 
of its is available in Maulana Azad Library, Aligarh. 
(19) Sharh al-Majisti. 
Ptolemy wrote a celebrated work on Astronomy enti-
tled Almajest (the greatest) which was translated into 
Arabic by Hunayn Ibn Ishaq (810-813 A.D.) a Christian 
scholar. This work of Bahrul Uloom is a commentary of this 
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translation. However, it is not known whether or not this 
commentary has been published. A hand written copy by 
himself is available in the Asiatic Society of Bengal. 
(20) Sharh Mathnawi Maulana Jalaluddin al-Rumi. Lucknow, 
Nawal Kishore, 1873. 
An excellent commentary on six persian diwans of 
Maulana al-Rumi into three big volumes published in 
different parts of the country. Its manuscript is also 
found in the library of Diwan Sahib Bagh/ Madras copies by 
Hafiz Ahmad Khan Bahadur after the death of Bahrul Uloom. 
Bahrul Uloom's commentary on the Mathnawi of Maulana Rumi 
is much superior to other commentaries on the subject like 
those of Sheikh Muhibullah, Sheikh Wall Muhammad/ Mir 
Nurullah, Sheikh Afzal, Muhammad Raza etc. He benefited 
from these commentaries and compared them with each other 
in critical insights. 
(21) Al-Hashyia ala Dzabita al-Tahdhib Sharh al-Zabitha. 
Madras, Muhammadi Press, 1273. XII, 44.p 
A commentary on Tahdhibul-Mantiq by Sa'aduddin 
al-Taftazani. The book of al-Taftazani was difficult to 
understand. A number of commentators wrote commentaries on 
it. Bahrul Uloom wrote notes on the principle (Zabita) laid 
down in the book which is its difficult part. Copies of 
which are available in differnt libraries of the country. 
Some publishers published the book under its sub-title 
Sharh al-Zabita. 
(22) Al-Hashiya ala Hashiya Mir Zahid ala Sharh al-Mavaqif. 
Lucknow, Nawal Kishore, 1876. 
A celeberated book was written by Abduddin al-Ilyadzi 
on scholastic theology (Ilmul Kalam) entitled Al-Mawaqif Fi 
1. Yousuf Kokan. Bahrul Uloom. P.33. 
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Ilm al-kalam. A commentary on it written by Sharif Ali 
Muhammad al-Jurjani entitled Sharh al-Mawaqif. Commentary 
on, one of its Mawqif (part) entitled Al-Umar al-Amma was 
written by Mir Zahid. Bahrul Uloom wrote notes on Mir 
Zahid's commentary which form part of the syllabi of a 
number of Madrsas. Both the published form of manuscript, 
as well as the original manuscript are available in various 
libraries. 
(23) Al-Hashiya ala Hashiya Mir Zahid ala Mulla Jalal al-
Zahidia. Lucknow, Hatha'oo Yousufi, 1294 A.H. XXXV, 
148 p. 
A commentary written on Sa'aduddin Al-Taftazani's 
work Tahzib al-Mantiq by Mulla Jalaluddin al-Dawwani is 
included in the syllibi of Arabic madrsas of the sub-
continent. It is generally known as Mulla Jalal. On this 
book Mir Zahid Harawi (d.ll68 A.H.) had written marginal 
notes on which Bahrul Uloom produced a good annotated 
edition. This book has been published by several publishers 
and is available in different libraries of the country. It 
is a text book which is still used in traditional madrsas. 
(24) Al-Hashiya ala Hashiya Mir Zahid ala al-Risala al-
Qutbiya; al-Hashiya ala al-Hashiya al-Zahidiya al-Qutubiya. 
Delhi, Mujtabai Press, 1875. 
A short treatise known as Risala Fil Tasawwur wal-
Tasdiq was written by Qutubuddin Mahmud son of Muhammad. 
Later, this work was generally known as Al-Risala 
al-Qutbiya. On this work, Mir Zahid al-Harwai had written 
foot notes. Mulla Bahrul Uloom contributed a comprehensive 
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work on these footnotes/manuscripts and published form of 
which are available in different libraries of the country 
including Maulana Azad Library/ Aligarh., 
(25) Sharh Sullam al-Dloom. Delhi, Mujtabai Press, 1861. 
XV, 288 p. 
A celeberated commentary of Sullam al-Uloom which 
had been written by Muhibullah of Bihar in his young age, 
who also himself wrote marginal notes on it. Mulla Bahrul 
Uloom has written a commentary on his book. This book deals 
with logic and is under including in the curriculam of 
traditional madrsas. 
(26) Al-Hashiya ala al-Muthanna bil Takrir. 
Mulla Sadra belonged to the peripatetic school of 
thought.He wrote a book in which he discussed Al-Muthanna 
bil Takrir. He avers that every atom goes on continually 
being divided into sub-division and these goes on happening 
endlessly. This required elucidation. So Mulla Bahrul Uloom 
among those scholars, who have written commentarieson this 
work. Some of them are Mulla Hamdullah/ Mulla Muhammad 
Haseen and Mulla Muhammad Mubin. The commentary of Bahrul 
Uloom is available in the Nadwat al-Ualama/ Lucknow and the 
British Museum, London. 
(27) Al-Hashiya ala al-Shams al-Bazigha. 
Bahrul Uloom wrote a notes on al-Shams al-Bazigha by 
Mulla Mahmood of Jaunpur/ who has written a commentary on 
his own book entitled Al-Hikmat al-Baligha. 
(28) Al-Hashiya ala Sharh Hidayat al-Hikmah 11 Sadr al-
Din Muhammad al-Shiraze; Al-Hashiya ala al-Sadra Hidayat 
al-Hikmat. 
Hidayat al-Hikmah is a celeberated text on Philosophy 
which was included in the curriculam of traditional Arabic 
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madrsas. A commentary on it was written by Mulla Sadruddin 
on which marginal notes were written by Mulla Bahrul Uloom 
which were published by several publishers. Copies of this 
are available in various libraries of the country. 
(29) Taliqat ala al-Ufuque al~Mubin. Rampur, Raza Library 
MS, 339 
There was an annotation of Mir Baqir Muhammad 
entitled al-Ufuque al-Mubin. Bahrul Uloom wrote an 
explanatory notes on this annotation which are available at 
Raza Library, Rampur. 
In conclusion, it may be said that Mulla Bahrul 
Uloom had contributed greatly to Islamic scholarship. He 
does not follow earlier scholars. However, his works are 
independent of every influence. Besides, he pointed out the 
weakness of earlier philosophers, after a deep examination 
of their works. In his writings he expressed his views in 
simple language, which could be easy to understand and 
supports them with cogent arguments. By study of his 
writings one can justifiably say that, he was not an 
eminent scholar in one or two subjects such as Logic or 
Philosophy but also had a profound knowledge of other 
fields i.e. Islamic Law and Jurisprudence, Spiritual 
Theology, Tenets, Arabic language and literature especially 
its etymology etc. That is why, he is known as Ocean of 
Knowledge (Bahrul Uloom) and most of his works are included 
in the curriculam of traditional Arabic madrsas. 
He never followed Maturidites hlindly, which was a 
branch of Hanafi school of thought in Ilmul Kalam. He 
expresses his disagreement with the views of the 
Maturidites in several of his writings like al-Arkan Arba'a 
Wahdat al-Wajud etc. 
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He was an eminent teacher in various subjects/ and 
produced a large number of students many of whom became 
prominent in their time. Students paid attention to his 
lectures in the class and followed his lesson consistently. 
In a word he was an eminent scholar and writer. His multi-
faceted personality gave a new dimension to Islamic 
learning. 
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